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All of the Divine Scriptures teach 
mainly how to live; it touches other sub- 
jects only in passing, for its goal is not 
to prepare wise men, but holy men. 

— Bishop Theophan 
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‘Thou and Thou alone knowest my needs. 
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O Father, grant unto me, Thy servant, 
all which I cannot ask. 
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I dare only to stand in Thy presence. 
My heart is open to Thee. 
Thou seest my needs of which I myself am unaware. 
Behold and lift me up! 


In Thy presence I stand, 
awed and silenced by Thy will and Thy judgments, 
into which my mind cannot penetrate. 


To Thee I offer myself as a sacrifice. 
No other desire is mine but to fulfill Thy will. 


‘Teach me how to pray. 
Do Thou Thyself pray within me. 
Amen, 
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THE LIFE OF THE BLESSED JOASAPH, 
ARCHIMANDRITE OF THE LAVRA OF THE HOLY TRINITY & SAINT SERGIUS 


Wuose Memory tHe Hoty CHurch CeLearates ON THE StH OF Juuy 


During Russia’s “Time of Troubles” the Monas- 
tery of Saint Sergius was a splendid crown of goodly 
feats and an unshakable bulwark for Moscow and 
the whole nation. In the year 1608, the Lavra was 
surrounded by seditious troops which supported 
‘Tushinsky, the second False Dimitri. The charla- 
tan wanted to gain control of the monastery: in this 
he was tempted by the riches which had been 
amassed there over the centuries, by the power 
which the monks were exercising (as was the pa- 
triarch) to strengthen the people's loyalty to Tsar 
Basil Ivanovich Shuisky in Moscow, and by the lo- 
cal importance of the Monastery of the Holy Trin- 
ity, which stood on the road which led to the capi- 
tal from the northern and eastern cities, from 
whence loyal sons of the fatherland could arrive to 
liberate it from foreigners and rebels. 

At first, the defense of the monastery lay in its 
trust in the omnipotent help of God and the help- 
ful mediation of the abbot of the monastery, to 
whom the Mother of God herself promised that she 
would not leave it; and later in the prudence and 
care of its temporal leaders. 

Joasaph, the archimandrite of the Lavra, had 
received the monastic tonsure in Borovsk. He con- 
stantly showed himself to be a father whose heart 
was moved to pain by the plight of the afflicted, 
and was a man of ardent prayer and a faithful stew- 
ard of the holy things entrusted to his care. 

At that time, the cellarer of the Lavra was 
Abraamius (Palitsyn), who is famous in the annals 
of the Russian nation. During the siege he was 
not present in the Lavra; nevertheless, he fretted 
over its plight and didst everything possible for it 
in the city of Moscow. 

‘The monastic population of the Lavra of the 
Holy Trinity then stood at about three hundred 
monks, among whom were some who before tak- 
ing the tonsure had served the realm on the field 
of battle. Under the prevailing circumstances they 
were able to aid the community with their courage 
and skill. Furthermore, ‘Tsar Basil Ivanovich dis- 
patched military commanders with a detachment 
of soldiers, and the servants of the monastery and 
inhabitants of the surrounding villages were also 
armed. In all, at the beginning of the siege the 
Lavra had as many as 2,500 defenders. 

‘The ramparts and towers of the monastery were 
provided with the equipment necessary to repel a 


siege. Yet the precarious state of the fortifications 
‘was apparent even before the siege began: the west- 
ern rampart in particular was dilapidated and not 
to be relied upon. Reserves of grain were not ex- 
tensive, Thus, the usual human means of defense 
did not assure the safety of the monastery: it could 
rely neither upon any great number of soldiers, nor 
upon the strength of its walls, nor upon a suffi- 
cient quantity of stores. If the Lord, through the 
supplications of His favored one, the venerable 
Sergius, did not preserve the city, of course those 
who guarded it would keep watch in vain. 

‘The enemy appeared under the walls of the 
Lavra on September 25th. Weeping, the monks 
celebrated the feast of their heavenly patron, Saint 
Sergius, but did not give in to despair, And all who 
were present — military officers, noblemen, the 
children of high-ranking officials, servants of the 
monastery and members of the militia — offered 
up prayers to the Lord God for their defense against 
the foe and on the very day of the feast swore an 
‘oath to weather the siege and not betray the cause, 

‘The size of the attacking force, as estimated by 
those taken captive by it, stood at about 30,000 
warriors, It was led by Jan Peter Sapieha, the com- 
mander of the Polish troops, and Lisovsky, with a 
detachment which had earned a reputation for bold- 
ness; they were joined by Russian traitors, Cos- 
sacks and Tartars. Sapicha and Lisovsky wanted 
to persuade the archimandrite and the military 
commanders to surrender the monastery voluntar- 
ily, and to this purpose sent a nobleman’s son in 
with an offer promising the clemency of the sup- 
posed Dimitry, but threatening destruction in case 
of obstinacy. The defenders were not shaken in 
their resolve. “Our hope and trust are in the All- 
holy and life-creating Trinity,” they said; “our bul- 
wark and protection is our all-immaculate Mistress, 
the Theotokos and Ever-virgin Mary; our allies and 
advocates before God are our venerable fathers 
Sergius and Nikon.” And in this hope they wrote 
to the Poles and traitors: “Be it known to your dark 
kingdom that ye seek to lead the flock of Christ 
astray in vain. Even the ten-year old boys in the 
Monastery of the Trinity laugh at your foolish ad- 
vice. We will betray neither Faith nor ‘Tsar, even if 
ye offer us all the treasures of the world.” 

‘The enemy began their assault, and the defend- 
ers of the monastery responded with sorties. On 
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October 13th, Sapieha left camp with his Poles, 
surrounded the monastery and began his assault 
at nightfall. 

‘The besieged met and repelled the attackers 
courageously, When day broke, they saw the siege 
machines left behind by the enemy and set them 
on fire. And processing around the walls of the 
monastery with holy icons, they gave thanks to God 
for their deliverance from the foe. 

Defending his monastery from the adversary, 
the great wonderworker appeared as a heavenly 
commander, such as he is described in the hymns 
of the akathist composed in his honor. He encour- 
aged and protected those who were fighting for 
their Faith and fatherland, smote the enemy with 
terror, and increased the number of his miracles, 
so that as the dangers multiplied, the faithful would 
not lose their hope of salvation. On October 23rd, 
the venerable Sergius, appearing in a dream to 
sexton Irenarchus, warned the besieged of a new 
attack the enemy were planning, and ordered 
Irenarchus to inform the military commanders that, 
they not lose hope. To strengthen this hope, the 
saint walked the ramparts, sprinkling them and 
the monastery buildings with holy water. That 
night, an attack was indeed made, but the enemies 
were driven off with heavy casualties. Soon, how- 
ever, the defenders learned that an attempt was 
being made to undermine and blast a rift in the 
monastery’s walls. Since the site and direction of 
the tunnel was unknown, no one could tell on which 
side the danger lay. The besieged began to pre- 
pare themselves for death: they made their confes- 
sions, received communion of the Holy Mysteries, 
and expected the explosion to take place at any 
moment. 

At this time of terror, the venerable Sergius 
appeared to the abbot. The saint was praying be- 
fore the patronal icon of the All-holy Trinity, and 
when he finished his prayer, he said: “Hold vigil 
and pray. Almighty God, in the multitude of His 
compassions, will yet have mercy upon you and will 
allow you time to repent.” The besieged took heart 
at this, and the adversary, renewing their attack, 
were repelled with losses. 

On the feast of the Archangel Michael, during 
vespers, a musket-ball struck the main doors of the 
Church of the Holy Trinity and left a mark on the 
wooden board bearing the image of Saint Nicholas 
the Wonderworker. The people were horrified; the 
church’s steps were wet with their tears; the chant- 
ing of vespers faltered because of the lamentation. 
Yet even as vespers was in progress, the Archangel 


Michael appeared to the despairing archimandrite, 
his face shining with light, holding a scepter in his 
hands; and he threatened the enemy, saying: “Soon 
the Lord Almighty will avenge you!” This vision 
was then related to the people, and the archiman- 
drite served a hymn of supplication to the All-holy 
‘Trinity and the Archangel Michael. 

Trust in the help of God grew even stronger 
when in the evening, while the rule of prayer be- 
fore Communion was being recited, the archiman- 
drite received fresh encouragement from the mouth 
of the venerable Sergius; and on the following day, 
before matins, the elders Gennadius, Gurius and 
Cyprian, together with several lay people, beheld 
the venerable Sergius walking about the monas- 
tery, summoning the brethren to church, where he 
was seen before the icon of the Mother of God. 

Emboldened, the defenders of the Lavra issued 
forth three hours before daybreak, in three compa- 
nies by different routes, and by the name of Saint 
Sergius and with a rapid attack they surprised the 
enemy, overran them and caused them to flee to 
the east and south of the monastery. The defend- 
ers were thus able to locate the mouth of the tun- 
nel which was being excavated beneath the mon- 
astery. Two of the monastery's serfs blew it up, 
though they lost their lives in doing so. 

‘The battle continued throughout the entire day 
as both sides received reinforcements. There were 
attacks and counterattacks, and losses were experi- 
enced by all. In the end, though, the monastery’s 
forces captured a great many of the enemies’ gabions 
[wicker baskets filled with sand or earth, used in the 
rapid erection of fortifications] on Mount Krasnaya, 
siezed eight large cannons, many small arms, and 
quantities of ammunition and gun-powder; they set 
fire to the fortifications and destroyed them, and 
forced Sapicha to withdraw to his camps. It was late 
when the victors returned with the bodies of their 
brethren and with booty. They immediately gave 
thanks unto the Lord Who had granted them victory. 
Word of this glorious battle quickly spread through- 
out Russia and provided great encouragement for the 
faithful children of the fatherland. 

Meanwhile, within the Lavra, a new and ter- 
rible woe struck. Because of the close quarters, 
dampness, lack of pure water and fresh greens, the 
symptoms of scurvy began to manifest themselves 
among the defenders beginning on November 17th. 
At first, as many as ten men would die within a 
twenty-four hour period; later, fifty; and ultimately, 
as many as a hundred. Finally, there was no one 
left to bring the sick in to the infirmary. The 
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monastery was full of the stench of the infected 
and dying. Every day, the Cathedral of the Dormi- 
tion was filled with the dead. There were fewer 
priests to tend the sick and dying. It was not so 
much the war as this terrible disease which so re- 
duced the number of the defenders that it was no 
longer possible even to imagine conducting such 
sorties as they had before. Help was expected from 
no other quarter. The situation of the besieged 
became extremely difficult. 

In March, the defenders were given a certain 
respite by the enemy. Lisovsky withdrew; the re- 
maining adversaries, without disturbing the mon- 
astery, confined themselves to camp. Yet during 
this period of inactivity many allowed themselves 
to sink into vice. Unworthy soldiers gave them- 
selves over to dissipation and disorderly behavior; 
while dining in the monastery's refectory, they de- 
manded that the bread allowance be given to them 
so that they might sell it, and they quarreled with 
the sober monks, who were satisfied with bread 
and water for their meals and refused to satisfy 
the soldiers’ caprices. The admonitions of Archi- 
mandrite Joasaph were in vain. The soldiers com- 
plained to the Tsar that he was not issuing them 
provisions, and they refused to go out on raids. 

It was the venerable Sergius himself who put 
an end to this unhealthy situation. One day, when 
the soldiers, overcome by their own passions, were 
timidly about to set forth to do battle with the Poles 
who were attacking the ramparts, they were met 
by aman of holy appearance who was coming down 
from the chapel of Saint Sergius which is over the 
main gates. He spoke to them sternly, saying: “Why 
do ye tremble? Even if none of you remaineth 
among the living, the Lord will not forsake this holy 
place. It will not be heard among the enemy that 
the Monastery of the All-holy Trinity hath been 
captured. Tell it in the monastery that those who 
live impure lives in this holy place will perish; the 
Lord will not save this place by means of impure 
men, but for the sake of His holy name He will de- 
liver it without force of arms.” 

‘On May 8th, to bring an end to the deadly dis- 
ease, Archimandrite Joasaph formally promised to 
add a side chapel to the Cathedral of the Dormition, 
as was the ancient custom. By the next day, May 
9th, the feast of Saint Nicholas the Wonderworker, 
symptoms of the disease had all but disappeared. 

Even though they had not fully recovered and 
marshalled their strength, the defenders were 
forced to launch a new and powerful attack. On 
May 27th, they noticed unusual activity in the camp 


of Sapieha and Lisovsky and prepared themselves 
to repel the invaders. Few in number and ill 
equipped, they boiled pitch, brimstone and lead, 
carried lime and stones to the walls, and in the 
evening everyone mounted the ramparts to keep 
watch and defend the monastery — men and 
women alike. The monks Athanasius (Oshcherin), 
Paisius (Litvin) and Gurius (Shishkin) assumed 
command of the remaining handful of the defend- 
ers. When it grew dark, the enemy began to bring 
up ladders and siege engines, and the firing of can- 
nons on Mount Krasnaya opened their cruel as- 
sault. The Poles and Lithuanians scaled the walls, 
but were everywhere beaten back by weaponry, 
stones, lime, molten lead and pitch. The attack 
continued from the first hour of the night to the 
first hour of the day. While some were doing battle 
on the ramparts, others were praying in the 
churches. By morning, the enemy was compelled 
to retreat with shame and the loss of their siege 
engines and a great many men, although there re- 
mained very few defenders in the monastery. 

At about that time, the venerable Sergius 
healed a certain sick elder in the monastery, at 
which time he said to him: “The stench of laymen 
who sin by fornicating is not so repulsive to me as 
that of monks who violate their vows. Under the 
ramparts of my monastery I will destroy all who 
have come as enemies; and within my monastery I 
will likewise destroy those who live impurely and 
hypocritically. I will deal with those who have de- 
filed themselves.” 

Let us note here in how many different ways 
the wonderworker Sergius acted: he terrified the 
enemy and encouraged those who were in danger, 
he healed the sick and corrected those of little faith; 
and he taught all the monks with that very teach- 
ing which should echo even now in our ears. 

When he received report of the successes of 
Skopin-Shuisky, Sapieha retreated from the mon- 
astery, leaving several companies beneath the walls 
as a guard. But after the disastrous battle near 
Kalyazin, and a further defeat at the hands of 
Prince Michael near Alexandrov on October 18th, 
Sapieha was forced to return to his camp. At that 
time, Skopin-Shuisky, the savior of the homeland, 
sent a detachment of 900 soldiers to guard the 
monastery. Finally, Valuyey, sent by Prince Michael 
with five hundred men to observe the enemy, united 
his forces with the detachment dispatched before 
and struck at Sapieha. The Poles and Lithuanians 
were routed from their bivouacs, and their quar- 
ters were burned. Much blood was shed on Mount 
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Krasnaya, and on the fields of Volkusha and 
Klementyev; but this was the last engagement of 
the war. 

Finally, on January 12th, 1610, Sapieha fled, 
having held the monastery under siege for sixteen 
months without success. It took the monks more 
than a week, however, to accept the fact that the 
enemy had left them for good; but on January 20th, 
they sent the elder Macarius to the tsar in Mos- 
cow, to announce the mercy of God and to sprinkle 
him with holy water, having first sprinkled the 
walls of the monastery with it. 

Archimandrite Joasaph, the elder who by his 
fervent prayers and care had helped bring about 


the salvation of the monastery, exhausted by the 
perils and misfortunes, soon after the end of the 
siege withdrew to the Monastery of St. Paphnutius, 
from whence he had before been transferred to be- 
come the superior of the Lavra. But when the 
‘Monastery of St. Paphnutius was captured by the 
enemy, this valiant elder, whom Sapieha had in 
vain threatened with death before the walls of the 
Holy Trinity-St. Sergius Lavra, was put to death 
with the other monks. 
Translated from the Russian by the reader Isaac E. 


Lambertsen, from The Patericon of the Holy 
Trinity-Saint Sergius Lavra, (Holy Trinty.Samt 


Lavra, 1896), pp. 30.33 
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NEW DIMENSIONS IN PRIDE AND INSANITY 
THE CALENDAR QUESTION REVISITED: THE FATHERS OR THE PAPACY? 


In the May issue of The Word, the official organ of the 
Antiochian Christian Archdiocese of North America (vol. 
38 #5, pp. 5-7), the dean of St. George Antiochian Ortho- 
dox Cathedral in Toledo Ohio, Fr. Nabil Hanna, published 
an article, Why is it So Late This Year!, in which he argues 
against the traditional formula for calculating the date of 
Pascha, suggesting that the Orthodox formula is in viola- 
tion of the spirit of the First Ecumenical Council, and con- 
cluding his article with the words: “Let us pray that one 
day soon, we can rediscover the goal of the First Ecumeni- 
cal Council, that the whole Orthodox Church might adopt 
the most precise calendar available, and — much more 
important — that we might demonstrate our unity by cel- 
cebrating all our feasts together, with one accord and in the 
same manner.” 

Rather than give any credence to the pseudo-scholar- 
ship in this article, and remembering the admonition of 
the holy Apostle John, who says “Beloved, do not believe 
every spirit, but test the spirits, whether they are of God; 
because many false prophets have gone out into the world” 
[I Jn 4:1], it might be better to test this article using the 
following questions as a humble guide. 

Is it not quite extraordinary and noteworthy that for 
the last 1,669 years, since the First Ecumenical Council, 
and particularly during the last 412 years since Gregory 
XIII, Pope of Rome, and his atheist astronomers revised 
the Julian Calendar (on 5 October 1582, and not 1528), no 
teputable Orthodox scholars or Orthodox canonical inter- 
preters, no distinguished Orthodox Hierarchs* and no 


Orthodox saints have ever discovered what our sincere but 
misguided Fr. Nabil Hanna has discovered — i.c., that the 
traditional Orthodox formula for calculating the date of 
Pascha violation of the spirit of the First Ecumenical 
Council? 

‘Are we to believe that Fr. Nabil Hanna has greater in- 
sight into the interpretation of the Holy Canons than the 
great and renowned Orthodox canonical interpreters 
Blastaris, Zonaras, and others, who have handed down to 
us precise and concrete instructions regarding the tradi- 
tional Orthodox formula for calculating the date of Pas- 
cha, as laid down at the First Ecumenical Council? 

‘Are we to believe that Fr. Nabil Hanna has greater 
wisdom than the venerable Orthodox Patriarchs, Jeremiah 
Il of Constantinople, Silvester of Alexandria, Sophronios 
of Jerusalem, and the other hierarchs, who condemned, by 
means of an Encyclical Letter to all genuine Orthodox 
Christians in the year 1583, the then newly-invented 
Paschalion of the Pope of Rome, which Fr. Nabil Hanna 
now promotes and advocates? 

Or are we to believe that Fr. Nabil Hanna possesses 
greater knowledge and expertise in the matter of the 
Paschalion than the venerable Orthodox Patriarchs of Con- 
stantinople, Alexandria, Antioch, and Jerusalem, together 
with the plenipotentiary of the Russian Orthodox Church 
and other distinguished and outstanding Orthodox hierarchs 
and scholars representing the local Orthodox Churches, 
who condemned in Council the papal Paschalion in the 
year 1593? 


“ It is probable that the false reasoning used to arrive at the preposterous conclusions in Fr. Nabil Hanna's article are 
based upon the writings of Archbishop Pierre (L'Huillier) of New York and New Jersey, a prelate of the “Orthodox 


‘Church in America.” 


Archbishop Pierre is the author of the article The Date of Orthodox Easter which was published in 


the March 1994 issue of Solia, the official organ of the Romanian Orthodox Episcopate in America, in which he argues 
against the traditional Orthodox formula for calulating the date of Pascha. 
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Are we to believe that Fr. Nabil Hanna is better able to 
impart to us the Mystery of righteousness than were the 
Orthodox saints and martyrs who unanimously experienced 
the Resurrection and were sanctified, celebrating the Pas- 
cha calculated according to the traditional Orthodox 
formula? 

Are we to believe that the recently canonized 
hieromartyr St. Joseph the Damascene, who labored both 
lovingly and diligently to reunite the Melkites (Greek Catho- 
lics) to Orthodoxy (especially after the Western calendar 
and the Western date of Pascha had been forced upon them 
by their patriarch), and who wrote a preface for the book by 
Shibi Al-Demashki, titled Christian Law is Far above the 
Astrological Considerations (“a precise calendar is not the 
‘most important thing; the Holy Scriptures teach us that time 
will pass away no matter how we measure it”), would agree 
with Fr. Nabil Hanna’s assessment of the traditional Ortho- 
dox formula for the calculation of the date of Pascha? 

Are we to believe that our present traditions violate the 
spirit of a Universal Synod, and that the Church Fathers 
have been errant in their pronouncements about the calcu- 
lation of Pascha, and that the flamboyant Orthodox Churches 
of North America, mired in the hypocrisy of political 
ecumenism and modernism, laden down with the riches of 
this world, impoverished in traditional Orthodox spiritual- 
ity and piety, deprived and destitute of true Orthodox mo- 
nasticism, as well as being both cut off from and ashamed 
of our old-world Orthodox roots and traditions, have a bet- 
ter understanding of the Apostolic spirit? 

‘Are we to believe that the small, unhealthy Church of 
Finland, the only Orthodox Church in the world which cel- 
ebrates Pascha with the West, constitutes, in its few years 
of practice,the correct liturgical standard (even though one 
of the accursed results of the introduction of the new 
Paschalion was the destruction of the holy and renowned 
Monastery of Valaam), while the rest of Orthodoxy, follow- 
ing at least sixteen hundred years of tradition, is in error? 

Are we to believe in the vile pronouncements of “the 
important council in 1922” (actually 10 May/8 June 1923) 
which Fr. Nabil Hanna cited in his article, and which was 
nothing more than the mouthpiece of the unstable, restless, 
power-hungry, evil demon of bitter memory, Meletios 
Metazakis, who (after being expelled from Jerusalem by 
Patriarch Damianos for activities against the Holy Sepul- 
chre and later impeded from taking the throne as Archbishop 
of Athens), through usury had himself uncanonically elected 
and enthroned as Patriarch of Constantinople (and who later 
retired when faced with the prospect of being deposed and 
physically expelled from Constantinople by both the clergy 
and laity), who convened this “important council” (presided 
over by five bishops), the “Pan-Orthodox” (Robber) Con- 
gress of Constantinople in 1923, for his own personal ends 
(taking advantage of the turmoil in the Russian Orthodox 
Church, due to the relentless persecution of the Bolsheviks, 
as well as the upheaval in the Hellenic world with the ex- 
Pulsion of the Greeks from Asia Minor), who recognized 
and entered into communion with the communist-sponsored 
“Living Church” in Russia while true Russian Orthodox 
Christians were being martyred, who wilfully destroyed the 


liturgical and visible unity of the Orthodox Church, who 
implemented his innovations by the use of merciless brute 
force against faithful Greek Orthodox Christians, who 
accepted the “validity” of Anglican orders, and who insti- 
tuted countless other abominations and innovations? 
Together with the above questions, we might also right- 


‘Why would an Orthodox priest write this article? 
Why would an Orthodox priest attempt to undermine 
the respect of Orthodox Christians for our holy Traditions? 
Why would an Orthodox priest so blatantly injure the 
ies of the faithful, and humiliate us in the face of 

the enemies of our Church? 

‘Why would such a well-known publication of the Antiochian 
‘Onthodox Church in North America print such an article? 

Is there a hidden agenda bebind Fr. Nabil Hanna's article? 

Is there something we do not know or something that 
wwe are not being told? 

Are we being slowly prepared for capitulation? 

‘Are we being slowly prepared for a union? or Uniatism? 

Are we being slowly prepared to go down the same 
road as the Melkites (Greek Catholics)? 

Is the continual propaganda of the Melkites regarding 
union in the near future really true? 

Isit possible that those Orthodox Christians who faith- 
fully continue to follow the traditional Julian Calendar have 
been right all along in resisting any change, and that we 
Orthodox who have been following the Revised Julian Cal- 
endar and who have, according to the old adage, already 
given an arm, will be expected also to give a leg? 

Or, is this just another of the many mindless and fleet- 
ing fashions (or better yet, fads) and fantasies that sweep 
‘America from time to time? 

BUT now, can we possibly afford to be quiet in this 
matter, ifit isn’t just another mindless fad? 

‘The Holy Scripture reminds us: "And do not be con- 
formed to this world, but be transformed by the renewing 
of your mind, that you may prove what is that good and 
acceptable and perfect will of God” [Rom 12: 

‘We can only be transformed by the renewing of our 
minds (ie., learning to live and think as Orthodox Chris- 
tians) through participation in the full liturgical life of our 
holy Orthodox Church, through participation in the Holy 
Mysteries (especially frequent Confession and Holy Com- 
munion as recommended by our Father Confessors), and 
then through the reading of the Holy Scriptures and the Holy 
Fathers. We must not lean “unto our own understanding” 
[cf. Prov 3:5], and we must not be “wise in our own opin- 
ion” (cf. Rom 12:16}, nor is it permitted to us to follow the 
‘ways of the world, for “friendship with the world is enmity 
with God” (cf. Jas 4:4}; but rather, we must conform our- 
selves to the law of God as handed down by our Holy Fa- 
thers, and “contend earnestly for the Faith which was once 
for all delivered to the saints” (cf. Jude 3). 
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PSALM 118 
A COMMENTARY BY BISHOP THEOPHAN THE RECLUSE 
Continued from Living Orthodoxy Vol. Xiil No. 5 and preceding issues 


‘SeventeentH OCTAVE 
Verses 129-136 


The heading for this octave is “ Pe”- the 
mouth(lips). 

God's lips pronounce orders and command- 
ments; the lips of Godfearing people, having con- 
fessed their full submission to God, pray to Him to 
teach and to give the strength to carry out exactly 
everything pronounced by His mouth, expressing 
contrition and repentance, if it ever would occur to 
step aside from it. And all this makes up the sub- 
ject matter of this octave, in various shades and 
expressions. 


Verse 129 
Wonderful are Thy testimonies; 
therefore hath my soul searched them out. 


God's testimonies embrace all of God's revela- 
tions and the all-perfection of God, and His nature 
and activities, His creations and providence — but 
most of all, the plan, the economy, of our salvation 
in Jesus Christ, which has been envisioned by faith 
before His coming in the flesh. But since the 
present psalm deliberates mostly concerning God's 
commandments — that is, not about God Himself, 
but rather concerning how to please Him, in the 
present verse by testimonies should be understood 
God's commandments, rules of life. All of the Di- 
vine Scriptures teach mainly how to live; it touches 
other subjects only in passing, for its goal is not to 
prepare wise men, but holy men. 

Why then are these testimonies, these com- 
mandments wonderful? That God is wonderful, 
that all His perfections are wonderful, that His 
creation and providence is wonderful, and espe- 
cially the salvation in the Son of God, is obvious by 
itself: but how are commandments wonderful? 
‘They are wonderful because they are complete and 
perfect, they embrace everything, and every one of 
them does not have the slightest deficiency. We 
say of things well organized: “wonderfully well, 
we would not like to take our eyes off them.” God's 
testimonies are wonderful in their fruits, for they 
take a person who truly fulfills them into their es- 
sence, elevating him above all created things, clad- 
ding him in God-likeness. They are yet more won- 
derful, for that to which they lead: having clothed 


one with the likeness of God here below, after death, 
they usher him into the domain of eternal peace 
and blessedness. And finally, they are also won- 
derful because in many things they are unfathom- 
able. Besides moral prescriptions, God's testimo- 
nies determine the whole order of divine worship. 
‘This order was simple yet mysterious, for it was a 
shadow of blessings to come. The spirit of the 
Prophet foresaw what had to come through this 
veil, and could not help but wonder about its exal- 
tation, even though not comprehending it. 

Blessed Augustine says: “It is wonderful that 
a law was given which was not able to animate, 
yet was an unavoidable path to true life.” 

Ifwe turn aside from the Old Testament and turn 
to the New , then the wonder of God's testimonies is 
imprinted on each manifestation. What does it mean 
that God, the Son of God, had to come, become incar- 
nate and suffer? What does it mean that without 
faith in the coming, incarnation and redemption 
through the death of the Son of God one cannot think 
of pleasing God and draw near Him, no matter how 
good a life one lives? What does it mean that follow- 
ing such a sacrifice it was necessary for the Lord to 
ascend to heaven after His resurrection and in His 
stead send another Comforter? What does it mean 
that without this resurrection, as a laying of a road, 
it was not possible for the Spirit of God to descend 
and dwell in us? What does it mean that he who 
wants to please God and save his soul must receive 
God's Spirit within himself; he must do this in such a 
way that in addition to faith, the longing for God, 
and the total submission of himself to God's influ- 
ence, he also of necessity participates in the sacred 
mysteries — for only thereby is communicated the 
invisible Spirit, through the means of the visible mat- 
ter? What does it mean that without the action of 
the Spirit of grace true moral life is impossible — so 
much so that this Spirit does not act without the all- 
out activity of freedom and the efforts of man him- 
self? What does it mean that in order to be clad in a 
new spiritual life one must die, though not bodily? 
What does it mean that without actual union with 
the cross of Christ, through sorrowful self-mortifica- 
tions, deprivations and a painful struggle even to the 
grave, life in spirit is not attained? 


All of these are wonderful things in the overall 
order of @ Christian life; but in particular how many 
wonderful commandments are there? Does any- 
one strike you in the cheek, present the other one; 
does anyone want to take your coat, give him your 
shirt also; does anyone compel you to walk with 
him one mile, walk two; love the enemy, do good to 
the evil-doer, forgive the offender every offense; 
whatever one asks, give, neither demanding nor 
expecting any return, and so on. And all of this is 
suggested as the most perfect way of behaving, 
which leads more quickly and directly to the goal, 
as the most obvious stamp of true Christianity. 
Being aware of all this, how can one not cry: Won- 
derful are Thy testimonies, O Lord. 

‘The awareness that God’s testimonies are won- 
derful disposes one to wonder at them, that is, to 
look at them, to research and study them, with love 
and the desire to accomplish them in his life. This 
pursuit stands at the transition of their implemen- 
tation. For this reason the Prophet says that, won- 
dering at God’s testimonies, his soul has begun to 
search them out, not just casually, but assiduously: 
‘Therefore hath my soul searched them out. Has 
searched —has begun to research ardently, accord- 
ing to Zigaben and Anthimus. Such a search keeps 
the mind and attention focused upon how to live; 
and having come to understand the beauty of the 
rules of life, it disposes towards them and warms 
up the zeal to live according to them. Therefore he 
who studies the law of the Lord day and night is 
like the tree which is planted by the streams of the 
waters, which shall bring forth its fruit in its sea- 
son (Ps 1:3). The Scripture knows nothing of a bar- 
ren study with the intent of mere knowledge: all 
its talk is about life and its organization. Scien- 
tific research, however, is borne by a lack of con- 
cern for life, covering up by this semblance its care- 
less lack of real action. 


Verse 130 
The unfolding of Thy words will give light 
and understanding unto babes. 


What does this “unfolding” of Thy words mean? 
When a king is in his quarters, no one sees him; but 
when he steps out on a balcony, then he is to be seen 
by all. Similarly, God’s testimonies, as long as they 
remain in God's mind, remain unseen, but when they 
come out of His mouth they are “unfolded”. The 
Prophet is speaking here about this “unfolding”. It 
is as ifhe had said, “the words proceeding from Thy 
mouth give light and understanding to babes.” 


One can also understand thus: only by the 
unfolding of Thy words is understanding given. 
Were it not for this unfolding, there would be no 
enlightenment. Although conscience testifies to 
what ought to be done, it does not always testify 
clearly, nor completely, nor convincingly and accu- 
rately. As a result, it does not compel to action, 
and so remains fruitless. But the word proceeding 
from God's mouth is clear, complete, and effective, 
It descends upon the conscience, animating her 
outreaching to the soul, spirit, members and mind. 

“Gives light and understanding...” When the 
sun rises, it lightens everything. All objects, all 
paths amongst them, all their ramifications are 
then evident. Then the traveler can walk fearlessly 
and with joy. Similarly, the word of God, proceed- 
ing from God's mouth, enlightens all the paths of a 
God-pleasing life, and the person who is moved to 
walk them can see clearly where to go, and goes 
forward boldly, without fear of being led astray. One 
can see how great is this blessing by comparing 
the state of those who do not possess the enlight- 
ening word of God with those who do have it and 
live accordingly. The glitter of the eyes and the 
brightness of the face testify that behind them is a 
soul enlightened by the word of God's mouth. 

Enlightenment shows the orders and rules of life; 
understanding teaches how to live and act in accor- 
dance with them. This is most needed for the spiri- 
tually active person. The ability to live and always 
perform virtuous deeds in the proper time, the 
proper place and right measure, which impart to all 
deeds an attractive comeliness and fruitfulness — 
such an ability is a great gift from God. It does move 
in through the words of God's mouth. Not infre- 
quently, these words point to what ought to be done; 
most of all, they dispose the mind and the conscience, 
through the strength of their influence, so that they 
may determine at the proper time the overall way 
of action, in accordance with the way the All-ruling 
Lord wants him to appear. He who remains faith- 
ful to God's word always arrives at this end. 

But the word of God gives light and understand- 
ing to babes. One might think thus: the word of 
God's mouth is so adaptable to our understanding 
that a child with little understanding may yet com- 
prehend and be instructed in it. In place of a child, 
one may understand simple and unschooled people, 
Butin a more direct way, we understand here people 
with a simple heart, even though they may be highly 
educated. The word of God does enlighten and grant 
understanding to those who accep it sincerely, with- 
out questioning it, why and what for; who do not 
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hesitate in thinking: can it be that way? — but 
rather, straightforwardly, they follow it just as they 
hear it, no matter what it may command. Such 
philosophizing does not leave undamaged the sim- 
plicity of the word of God, and only confuses the steps 
of those who are willing to follow its directives. It 
must be subjugated to the word of God. Then the 
childlike acceptance of the word by the heart makes 
it fruit-bearing, as the earth, unquestioningly open- 
ing its bowels to receive the seed, bears its fruit. 


Verse 131 
lopened my mouth 
and drew in my breath; 
for | longed for Thy commandments. 


Note—in Slavonic, as in Greek, the same word 
expresses the notions expressed in English by the 
words wind, breath, and spirit. 

‘These words literally express what we say in 
our everyday language, when after a long and ear- 
nest search and pursuit we reach that which is 
desired, “Thank God, we do say then, I can finally 
breathe freely; I have reached what I wanted.” In 
light of this, Saint David describes his inner dispo- 
sition which he has experienced when he found the 
commandments and stepped upon their path. He 
strongly desired to know them and, having them 
in his heart, to live according to them, in order 
thereby to please God and abide in God’s love. but 
who can claim to be able to get there by himself? 
‘The holy Prophet did not dare to, but he did seek. 
And when he heard the commandments proceed- 
ing from God’s mouth, wonderful, giving light and 
understanding — when he came to love them with 
all his heart, and when he rushed upon their path, 
he could not help crying: “thanks to God, I breathe 
freely, for I have reached that which I wanted: Ihave 
‘come to know the commandments and stepped upon 
them; Iam on my way to reach my goal. Nothing 
else matters, except not to lose this salutary path.” 

Such freshness in spiritual life! What a lively and 
heartfelt relation to the commandments, He does not 
just relate coolly to the given way of life, adopting only 
its form; rather, he rushes toward it with all his soul, 
knowing no other happiness on earth than to be faith- 
ful to the commandments and the will of God Almighty. 
‘Thisis the root, the source of a true moral life—strong, 
abundant, flowing inexhaustibly. 

Yet none of our commentators — Athanasius the 
great, Theodoretus, St. Ambrose, Augustine, Hilary, 
Anthimus, Zigaben and, mentioned by this latter, 
Basil the Great, Gregory the Theologian, Gregory of 
Nyssa, Saint Nilus — stop at the letter, but rather 


see in these words a much deeper implication. Un- 
der the opening of the mouth, they understand the 
‘opening of the mind and the heart, as the expression 
of the thirst of the human spirit; by the drawing of 
breath — the desire for and acquisition of the Spirit 
of grace, which establishes and assists in the fulfill- 
ment of the commandments, beloved by the heart. 

“Mouth,” says St. Athanasius the Great, “ishere 
called by the Prophet the zeal of the heart; because, 
as explained by Blessed Theodoretus, it attract 
the grace of the Spirit, as he states in another place: 
Open thy mouth wide, and I will fill it [Ps 80:9].” 

“Do understand,” teaches St. Ambrose, “what 
mouth means: it is the heart or the drive of the 
inner person. And the soul has its own mouth. 
Open them to Christ, to attract His spi 

“A heart opened by faith thirsts to be fed by 
heavenly truth,” reasons St. Hilary; “but the Spirit 
writes it upon the tables of the heart [II Cor 
And the Prophet secks to attract it, since the Spirit 
enters in no other way but when it is sought for. 
Accordingly, one must want, seek, attract it, to be 
fed spiritual food by It, as an innocent child is fed 
with milk from the mother’s breast.” 

“What,” writes Blessed Augustine, “was it that 
the Prophet wanted so zealously? The fulfillment 
of God's commandments, He longed for, but did 
not hope to reach what he longed for. Therefore he 
opened his mouth so as to attract that through 
which he would be able to reach that end — he 
opened, begging, seeking, pushing. In his thirst, 
he was given to drink the Spirit of godliness, in 
order to achieve through His power that which he 
could not do by himself — that is, the command- 
ment holy, just and good [Rom 7:12]. For if we, 
being evil, know how to give good gifts unto our 
children, how much more shall your heavenly Fa- 
ther give the Holy Spirit to them that ask Him (Lk 
11:13). Not those who act by their own spirit, but 
those who are led by the Spirit of God, are the sons 
of God [Rom 8:14]. And the more godly sons of God 
they become, the more abundantly do they obtain 
from the Father the Spirit of goodness.” 


Verse 132 
Look upon me and have mercy on me, 
‘according to the judgment of them that 
love Thy name. 


He has already come to love the commandments, 
has stepped upon their path, has come to realize 
the safe certainty of this path, and has attracted 
the Spirit of grace. What else does he desire? The 
continuity of God's protection and divine favor. In 
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spiritual life, one cannot indulge in carelessness even 
for a minute; there are obstacles everywhere, e 
emies from all sides, and you will not notice how 
they will sneak up and crush. Only God's eye sees 
everything; only God's protection will make one se- 
cure from everything. And hence the cry: Look upon 
me and have mercy on me. Have mercy — that is, 
show Thy mercy and favor, according to the judg- 
ment or the rite of them that love Thy name. 

“The Prophet,” says Blessed Theodoretus, “im- 
plores that he be found worthy of God's benevo- 
lence; yet not simply, but as Thou art wont, O God, 
to show Thy mercy upon those who love Thee. I 
entreat to be granted the same decision as they.” 

“As,” explains, St. Athanasius, “Thou hast de- 
termined to look upon those who love Thy name 
and to make them worthy of Thy great visitation, 
make me deserve the same grace.” So does one 
zealously seeking to please God through the ful- 
fillment of the commandments acknowledge him- 
self as being constantly held in His hands. Yet, 
seeing the abyss under himself, he prays that the 
Lord not remove His right hand. 

The true life in spirit is sustained, so to speak, 
by a constant motion of God to the spirit and the 
spirit to God. When there is a lively striving of our 
soul towards God and an actual surge of God's Spirit 
to our spirit, then spiritual life is on the move. And 
in this consists that spiritual breathing which is 
supporting spiritual life, just as breathing supports 
our bodily life. There is no life without breathing 
in a physical organism; there is no life in the Spirit 
without communion with God! 

And in this there is nothing incredible. God is 
everywhere and fills everything. When the heart is 
opened by faith, searching, devotion to God, God en- 
ters it and fills it. And this is the life ofthe spirit. One 
must only wonder that not all of us are living this life. 
Many do not even know what kind of life this is, for it 
is invisible and as if intangible, yet very animated. 
‘Some see in it something quite different from what it 
is, And this is the more to be pitied: they delude them- 
selves, they think they possess, when actually they 
have nothing. And the wisdom consists in getting on 
the right path. However, he who is attracted by the 
heavenly Father always finds it. 

‘The words “according to the judgment of them 
that love” also point to God's love. Thus has God 
promised: I love them that loved Me [Prov 8:17]. The 
heart of the one who loves wins God's love and feels 
its warmth, Warmth added to warmth sparks the 
firing of the spirit inside a person — a fire not con- 
suming, but animating. This happens to all who walk 


the right way. Since God is light, those who love God 
get tobe enlightened by a cloud of light, which makes 
them visible to all who love God and are loved by 
God, and conceals them from the enemies and those 
who oppose God, by making them blind. God’s love 
is a natural cover for those who love Him and are 
loved by Him. Such is the status of those who love 
the name of God. And the Prophet prays about this: 
Have mercy on me, according to the judgment of them 
that love Thy name. May my soul always be clothed 
in the spread of light emanating from Thy love that, 
warmed by it, it may live joyfully in itself and, illu- 
mined by its light, it may repel the enemies, as abid- 
ing in an invincible fortress. 


Verse 133. 
My steps do Thou direct according to Thy 
saying, and let no iniquity have dominion 
over me. 


‘The Prophet continues to express what he needs, 
after he has acquired, come to love and resolved to 
carry out commandments, pronounced by the lips 
of the living God, seen and loved by him: “my steps 
do Thou direct according to Thy saying.” He is al- 
ready walking, yet he is still afraid to make the 
wrong step, for there is much which seems to be 
right without being so. Upon this is built the most 
dangerous net of the enemy, by which he catches 
those who are zealous but not yet experienced. He 
puts before them some good to do, which is either 
out of place, or ill-timed, not appropriate for the one 
who acts or those who are affected. One without 
experience does act; but since this kind of situation 
is followed by confusion of thoughts and feelings, he 
is consequently subjected to the strongest attack by 
the enemy, who is a great master of the methods of 
entrapment in such confusion, which muddies the 
clarity of consciousness. Thereafter, not such good 
suggestions are instilled, but rather only those in 
which the impurity is not so clearly seen because of 
the uproar. Follow them with one step, and it is 
already half a fall; and further, it is not far from a 
downfall. This is why all the God-fearing people 
always kindle the most fervent prayer: my steps do 
Thou direct according to Thy saying. 

“God Himself,” says St. Athanasius the Great, 
“directs the march of those who, having left behind 
vice and ignorance, have entered the way of virtue 
and knowledge.” 

“And only those,” adds Blessed Theodoretus, 
“who are awarded such leadership and give them- 
selves up to it are walking safely and securely. He 
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who commits himself to God is not abandoned by God; 
but when we add diligence to it, God helps and di- 
rects our march.” 

‘As the holy apostles said of themselves that they 
could not even think of anything suitable in matters 
of their apostolic office, so also can every zealot con- 
fess this in the matter of salvation, which is at the 
same time God's business, His first and most desired. 
How the directive is given, accepted, recognized and 
approved — this no one can know or explain, except 
the one to whom it is awarded. And yet here also 
everything happens asit occurs in everyday matters: 
only after some exploration comes decision; other- 
wise, flaws are inevitable. The senses determine 
right away; but only those who have acquired trained 
insight in reflection concerning good and evil are able 
to follow it straight. 

“And let no iniquity have dominion over me.” With 
such zeal, such nearness to God, with such wonderful 
leadership, why such a prayerful cry? How can there 
be here any place for dominion of iniquity? Truly, it 
has no place — yet it might have. Fearing that, the 
Prophet prays not to be subjected to such an assault, 
Sin does not fall behind the one who has stepped upon 
God's path of virtue, and the sinful, like a flight of mos- 
quitoes, whirls around the head of the marcher, buzz- 
ing and trying to sting him. These are thoughts, temp- 
tations, attractions. Who is free of them? But with one 
faithful to his decision, they go as they come — with- 
‘out anything. They beckon, but don't attract; they only 
walk around, they only soar around the head. How- 
ever, there are some which penetrate inside; some of 
them are old friends; they can grab in such a way and 
with such force that he who experiences it is lead as if 
on aleash to nothing good. And if help from above does 
not come, he is not far from a fall. Therefore the Prophet 
prays: Do not let, O Lord, sinful stimulations, repul- 
sive to Thee, ever get hold of me, overcome me, and 
drag me away to the ungodly, offending Thee. 


Verse 134 
Deliver me from the false accusation of men, 
and I will keep Thy commandments. 


Before this, the Prophet mentioned inner tempta- 
tions which lead towards sin, and he prayed that they 
might have no dominion over him. Now he prays for 
delivery from temptations from the outside, advancing 
the most sensitive of them: slander — deliver me from 
false accusation. Open attacks and harassments are 
bitter, but the unseen is more bitter. When not attack- 
ing openly, one inflicts evil secretly, spreading slander. 
Slander, having come to the ear of the slandered, even 
before it inflicts any visible harm tightens the heart, 
weakens the energy directed toward godliness, and cools 
one’s ardor for it. He who walks in a certain direction, 
upon receiving a sudden blow in the chest, even if he 
does not fall down stops in perplexity. So also does 
slander stop one who walks in the path of virtue. 


Of course, the testimony of the conscience is 
strong rebuff to slander. But it also somehow hesi- 
tates, and for a while yields to the evil action of slan- 
der. The empathy of those surrounding one, even 
though not an active force of virtue and not meant to 
be one, is nevertheless a very favorable atmosphere 
for its expansion and fruitfulness. The absence 
thereof, and even more so the presence of its oppo- 
site, the false interpretation of actions, acts upon the 
works of virtue as frost upon plants in springtime. 
Understanding this, it is evident why in consequence 
of the deliverance from slander the Prophet adds the 
vow: and I will keep Thy commandments — that is: 
and I will keep Thy commandments unhindered; 
then it will be easier and more feasible to keep Thy 
commandments. 

‘To turn away such an evil influence of slander upon 
those who perform works of virtue, Christ the Lord, 
animating them, added at the end of His speech: 
Blessed are ye when men shall revile you... and shall 
say all manner of evil against you falsely, for My sake 
Rejoice and be exceeding glad; for great is your re- 
ward in heaven (Matt 5:11-12]. Slander isolates one 
from others, and puts one to death through the feel- 
ing of loneliness, even in the midst of multitudes. And 
the Prophet has also experienced this, which he has 
expressed thus in another passage: I ook around and 
see no one I know, as if all are strangers to me, And 
what? My feet broke down: Flight hath failed me 
[Ps 141:6], Where can a person abandoned by all turn 
to? Nowhere, except toward heaven, Thave cried unto 
Thee, O Lord; I jou art my hope. Leaving the 
world and everything that is in it, such a person ought 
to move with his hopes upwards, and there attain 
peace, believing that the word of the Lord is true: 
blessed are ye when men shall revile you. 

Joining this passage with the preceding one, 
where the Prophet prays that inner temptations to 
sin might not take hold of him, one may think that 
here also, praying for deliverance from slander, he 
prays for deliverance from its nefarious influence 
upon the soul, that slander might not possess him, 
constrict his heart, strike it and cool it towards god- 
liness. God is powerful to shut the mouth of slander, 
yet does not always do it. Instead, letting slander be 
alive and active, He sends down consolation to the 
heart of the one who is slandered, and thus saves 
from the danger to which the soul is exposed, having 
yielded through it to sorrowful feelings. 


Verse 135 
Make Thy face to shine upon Thy servant, and 
teach me Thy statutes. 


‘One can guess from the face, what is the disposi- 
tion of the person, projected to the one meeting him: 
good or bad, benevolent or not. A sombre face means 
no affection, a bright face benevolence, a loving rela- 
tion; and in a superior — a condescending and 
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protecting look, intent on doing every good thing. 
‘Therefore, saying “make Thy face shine upon Thy 
servant,” the Prophet prays concerning God's loving 
benevolence towards him. 

God’s face is unseen, but can be contemplated 
with the mind. Thereby, conscience lets it be known 
— what is the relationship of the one who contem- 
plates God to the One he contemplates, God all- 
seeing; God's benevolence, or lack of it, is reflected 
in his feelings, depending upon the testimony of the 
conscience, This is not something imagined, but that 
which actually takes place in the spirit resulting from 
God's genuine influence upon it. God is everywhere 
and upholds everything; He holds the spirit of man. 
This holding is reflected in the spiritual feeling, in 
accordance with the frame of mind. Therefore, “make 
‘Thy face to shine” may also mean: Grant me, O Lord, 
always to look at Thee with the eyes of my mind with- 
out fear or shame for my faultiness before Thee. 
Grant me ever to behold Thee [Ps 15:8] before me, 
and never to dare to offend Thee in any way, making 
Thy benevolence to cloud its bright face. The joy and 
strength of those who are zealous to please God lies 
in the peaceful, undisturbed, daring looking upon 
God. It fills the spirit with a sweet warmth and keeps 
all forces braced in readiness to immediately get to 
work to please God, as soon as the current circum- 
stances will point to it. ‘This is the most salutary 
state: to look upon the bright face of God with a bright 
face. This alone could substitute for all the paths of 
asceticism, though without these it would be diffi- 
cult, if not impossible, to get established and stand 
firm, 

However, who is clean? And besides our aware- 
ness, how much imperfection and impurity can there 
be! The Lord condescends to weaknesses and covers 
them up with His kindness. Yet, the one who is zeal- 
ous to please God, breathing love for Him, cannot be 
indifferent to this, and strongly wishes to be pure 
before God in every respect. Therefore he prays: 
‘Teach me Thy statuites; teach me always to be right 
before Thee, in acts, words, thoughts, feelings and 
undertakings; and at that not only in those clearly 
manifest, but also in the most concealed, known only 
to Thee, Those who sincerely pray thus, the Lord 
brings little by little to know their concealed defects, 
and teaches to correct and eradicate them, that they 
might finally appear completely cleansed and irre- 
proachable before the face of God Himself, and testi- 
fied as such at the Day of the Lord. 


Verse 136 
Mine eyes have poured forth streams of waters, 
because | kept not Thy law. 


Before this, the Prophet suggested a thought about 
‘unconscious shortcomings. Here, he speaks of conscious 
shortcomings, with the testimony that such an aware- 
ness pours forth from his eyes two streamsoftears. By 


this, he points to sincere repentance in everything con- 
sciously allowed by him, in his outward life and his 
inner motions, objectionable to God, contrary to His 
obvious will expressed in the commandments, 

Awanderer, or a person busied with work, can- 
not help getting his clothes dusty and dirty; it be- 
comes necessary to wash and to change clothes. So 
also, a person who walks in the way of spiritual life, 
even while performing works of virtue, not infre- 
quently sins — one time through short-sightedness, 
another through inattention and an accidental scat- 
tering of thoughts, and yet others by escaping sym- 
pathy and captivation. ‘All these are in various de- 
grees impurities which overburden, but donot crush. 
Recognizing them, a zealous person becomes alert 
and hastens to cleanse what is impure — but how? 
— through the water of tears. He is not satisfied 
only with recognizing the shortcoming and deciding 
not to let it happen any more; rather, he is afflicted 
by it and grieves so deeply and sincerely that from 
the anguish of the heart the eyes get to pour forth 
streams of water. Tears of contrition are a spiritual 
ablution. And this is not something imaginary, but 
really occurs. One who has wept comes to be renewed. 
But this renewal is consolidated only in the person 
who receives absolution, following confession. 

‘Thus one comes to be pure again. You get tar- 
nished again — again use the same ablution, and 
thus all your life. There are such admirers of clean- 
liness, who change underwear and cleanse them- 
selves every day. If this is done for the body, how 
much more fervently should it be done for the soul? 

What brings forth such water from the eyes of 
the penitent? Not fear or alarm about himself, but 
love. From fear and apprehension for oneself can 
only proceed the resolve to amend and be careful 
about shortcomings. But tears, which cleanse the 
moral wickednesses, are brought through love. Love 
cannot bear stepping away from the will of the be- 
loved. Among men, such occurrences are often cov- 
ered by the fact that the beloved does not find out 
about deviations from his will; this comforts and 
soothes the one who loves. But with respect to God, 
such a way out is not appropriate. He is aware of 
every transgression of His will. He who has become 
aware of this recognizes also that it is known to God 
and cannot but offend Him. Love, which always sees 
the face of God, cannot but see how it is offended by 
this or that offense and, seeing it, can only be af- 
flicted—and, being afflicted, cannot but shed tears. 
‘Thus St. Peter , after renouncing the Lord in an in- 
conceivable oblivion, having met with his eyes the 
revealing eyes of the Lord, walking out of the court 
of the high priest, the place where he offended the 
Lord — wept bitterly (Lk 22:62]. 


Ft. Gleb Wieskoff's translation of the 
Commentary will continue in subsequent issues, 
@8 time and space permit. 
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..house is still standing and serving well, but its days are numbered. Even 

though it is the birthplace of several of our children, the site of innumerable 

feet bnee and home not only to the rectory family but as well a home away 

s = from home over the years for innumerable vi: 

tors, it must be replaced as quickly as possible, 
It is probable that it will remain habitable for 
a while yet, but one day the floor is going to 
fall through or the roof spring so large a leak 
as to be unmanageable. Already, one bedroom 
ceiling is fitted with a plastic-sheet water col- 
lector which empties into a bucket (otherwise, 
it would drip on the bed) 

Roof work on the new house, ably begun 
with the assistance of “retired” professional 
roofer Michael Woerl (baptized here long ago) 
and our brother in Christ Maurice Sill, war- 
den of the Entry of the Theotokos mission in 
West Virginia, was completed without incident, 
Michael passed on some of his skills to son 

re Matthew, who carried on the rooftop work... 
somewhat aging and always acrophobie Fr. Gregory has indeed thoroughly retiood 
from such work, if at all possible. .. the press building was enough! Thanks to Matthew's 
determination, and assistance from underneath from others, the plywood, felt paper 
and metal work were finished in mid-June. Even before it was finished, working 
when weather was too hot for roof work, the application of the T-111 siding (fancy 
plywood) had begun, obscuring all the window openings and most of the doorways. 

The plastic-covered area in the foreground will extend over a carport/enclosed porch 
area (both floors) yet to be built... next project. Atop the building, the “tower” (injun 
lookout, lunar observation point, or whatever you like) will provide powered ventila- 
tion for the entire building, using a tightly-sealed attic as a plenum. 

The T-111 work (except for the hidden down-wind south wall, parts of which are still 
open) was completed only after dark the night before the departure of the entire family for 
San Francisco to share in the glorification of our beloved Viadyka John, doubtless through 
his guidance and inter- 
cession... it would have 
been most undesirable 
to leave it unprotected 
from the weather 
throughout the travels 
of the summer (concern- 
ing which, more in the 
next issue!). Work will 
resume after this issue 
and release of Menaion 
services are in the mail. 

‘By the prayers and as- 
sistance of our many 
U 
Estimated dry GOd, we pray that this » 
Shelleosi.” task may be brought to a successful conclusion before the paseage of too many months. 
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THE KOREAN ORTHODOX MISSION 


It is indeed a source of joy to hear of events as the 
Orthodox Christians of Korea celebrate the centen- 
nial of the extablishment, a century ago, of the 
Orthodox Mission in Korea by the Most Holy Synod 
of the Russian Orthodox Church. 

Although Korea has always offered, and contin- 
ues to offer, fertile soil for missionary labors, the past 
century has witnessed a long series of set-backs for 
holy Orthodoxy there. Even at the outset, as a result 
of the political elreumstances of the time, the first 

jox missionaries, under the direction of Archi- 
manne Chrysanthus (Shetkovsky) did not arrive 
in Korea until early 1900 — nearly three years after, 
the decision of the Synod to establish the Mission. 

‘No sooner was the Mission established than, in 
1904, the Russian missionaries were obliged to leave 
Korea as a result of the Russo-Japanese War. Only 
in 1906 were Russian missionaries, led by Archiman- 
drite Paul (Ivanovsky) able to return to Korea and 
resume their missionary work. 

In the decade which followed, significant progress 
was made towards establishing Orthodoxy in Korea. 
A principal church was built, mission stations were 
opened, services and catechetical texts were trans- 
lated into Korean, and several thousand Koreans were 
baptized. Various institutions, including a school, 
were organized as well. There were even Korean 
clergy ordained during this period. 

Unfortunately, the Bolshevik revolution in Rus- 
sia dealt a severe blow to the fledgling Korean Church, 
All outside support for the Mission came to an end, 
and a long period of struggle for survival ensued. The 
decades following were tumultuous for ‘The 
difficulties under the brutal Japanese occupation, the 
hardships of World War II, the subsequent partition 
of Korea and, finally, the widespread devastation of 
the Korean Conflict, all took a heavy toll on the strug- 
ling Korean Church. 

From 1950-1954, the Orthodox Christians were 
completely without a priest. It was only because of 
the efforts by the Greek Orthodox chaplains attached 
to the Greek Expeditionary Force in Korea during 
the Korean Conflict that Orthodoxy was able to sur- 
vive. From that time until the present, the small 
Korean Mission has functioned under the auspices of 
the Greek Church (Patriarchate of Constantinople). 

In early 1994, a Korean priest, Father Justin 
Kang, was received into the Russian Orthodox Church 
Outside of Russia. The Synod of Bishops of the Rus- 
sian Orthodox Church Outside of Russia, in its reso- 
lution of 23 March/5 April 1994, blessed the estab- 
lishment of a Korean Orthodox Mission under its ju- 
risdiction, and Fr. Justin was appointed its adminis- 
trator. Since then, a second Korean priest, Fr. Paul 
‘Kwon, has joined the new Mission. Thus, after a hia- 
tus of many decades, the Russian Orthodox Mission 
in Korea has been re-established. 

‘The opportunities for fruitful missionary activity 
in Korea are abundant — not only among the local 


Korean people, but among recent Russian immigrants 
who have been to Korea in increasing num- 
bers since the dissolution of the Soviet Union. Al- 
though the new Mission is small, its dedicated mem- 
bers have many plans for expanding its activity, in 
order to bring the light of Christ to those dwelling in 
pagan darkness and the shadow of death. 

‘Unfortunately, the resources of the new Mission 
are extremely limited, so the extent of its activity — 
and perhaps its ultimate success — will depend in 
significant measure on the support it receives from out- 
side sources. The Mission is basically lacking in every 
‘essential, so its needs are very great in all areas. 

Perhaps there are those who will hear Christ 
call to take up apostolic labors, as did the great mis- 
sionary hierarchs Innocent, the Enlightener of Alaska, 
and Nicholas, the Apostle to Japan, both of whom were 
glorified as saints earlier this year. But such labor- 
ers are not always easy to find, as our Lord indicated 
when He said, “the harvest truly is great, but the la- 
borers are few.” So let us pray, first of all, to “the 
Lord of the harvest that He would send forth labor- 
ers into His harvest.” 

‘There are undoubtedly a multitude of possible 
ways in which we might support our Mission in Ko- 
rea, both morally and materially. Initial monetary 
contributions are of course an important firet step. 
But long-term commitments of regular support are 
vitally necessary to sustain any activity. Projects such 
4 the adoption of a community or a family, exchange 
visits, regular correspondence — these are a few ways 
in which we can strengthen ties with our Korean 
brethren and help and encourage them, 

As we commemorate the arrival of the st Or- 
thodox missionaries in North America in this bice 
tennial year, let us remember the struggles and 
bors which they endured out of love for Christ, in or- 
der to bring the true Faith to the New World. We are 
certainly in their debt. Let us, then, repay that debt 
now by contributing to the needs of our Church's Mis- 
sion in Korea at this critical time in its existence. 

Bishop Hilarion of Manhattan 
Deputy Secretary of the Synod of Bishops 


‘Transfiguration of the Lord 
6/19 August 1994 


Inquiries and direct assistance may be sent to the 
‘Administator of the Korean Mission: 

‘The Rev. Justin Kang, Tae Yong 

301 Ihwa Villa Gadong 

615 Banghak 2 - Dong 

Dobong-ku, Seoul, Korea 

Tel: (82) 2-91-4580 


‘Tax-deductible contributions, earmarked for the 
Korean Mission, may also be sent to: 

‘The Orthodox Benevolent Fund; PO Box 743; 
Rye NH 03870; Tel: 603/964-5114 
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“BY SILENCE IS GOD BETRAYED” 
On the Question of Relations between the Russian Orthodox Church Abroad 
and the Moscow Patriarchate * 


by Archpriest Victor. $. Potapov 


Be ye not unequally yoked together with unbelievers: 


No man can serve two masters: 

for he will hate the one, and love the other: 

or else he will hold to the one, and despise the other. 
‘Ye cannot serve God and mammon 

{that which is earthly things -V. P.] 

(Mt. 6: 24) 


for what fellowship hath righteousness with unrighteousness? 


and what communion hath light with darkness? 
‘And what concord hath Christ with Belial? 

or what part hath he that believeth with an infidel? 
Wherefore come out from among them, 

‘and be ye separate, saith the Lord, 


and touch not the unclean thing; and I will receive you. 


‘And I will be a Father unto you, 


and ye shall be my sons and daughters, saith the Lord Almighty. 
(1 Cor, 6: 14-18) 


Intropuction 
“The People Forgot God - That is the Reason For All That Happened” 


‘Thanks to the mission of the holy Prince Vladimir 
Equal to the Apostles, who accepted the Gospel and 
Christ as the most precious and singular thing man 
‘can possess, and to which he must submit and serve 
tothe end, Russia was illumined by the radiant light 
of Christ. Rus’ was adorned with a multitude of those 
who struggled for piety. These things brought to frui- 
tion all aspects of its Orthodox culture. 

However, in time, these sublime pages of our 
history were darkened by a decline in piety and by 
a tragic schism. Just like the prodigal son in the 
Gospel, our intelligentsia went to a far-off country, 
with a purse full of national values and inspired 
by the Holy Spirit, but they returned home with 
false values. In Russia, ideas appeared which 
gradually poisoned Russian man with the venom 
of unbelief. Just as He had once done for Nineveh, 
our long-suffering and most merciful Lord sent His 
prophets to warn our people and to call them to 
repentance before it was too late. The saints of 
Russia have always maintained that true faith in 
Christ, membership in the Body of Christ, His Holy 
Orthodox Church with its life-giving Mysteries, is 
the one thing most essential for the Russian people. 
Our prophets called for a total turning to God in 
repentance as the only way for the Russian people 
to preserve themselves as a Christian nation. 


‘The precision with which our prophets foresaw 
the full scale and horrors of the coming catastro- 
phe is staggering. Long before the beginning of the 
Russian holocaust, St. Seraphim of Sarov beheld 
the following terrifying vision: 

“More than half a century will pass, Then the 
evil ones will lift their heads high. This will hap- 
pen without fail: The Lord, seeing the unrepented 
evil of their hearts, will allow them their under- 
takings for a short time, but their sickness will fall 
upon their own heads, and the untruth of their 
pernicious plans will descend upon them. The Rus- 
sian land will be stained with rivers of blood... 


necessary to make the following clarification: one must avoid 
confusing the somewhat outwardly similar terms — the Mos- 
cow Patriarchate and the Russian Orthodox Chureh. The Mos- 
cow Patriarchate is the guiding institution represented by the 
Patriarch, his Synod, and various departments and commis- 
sions, ie, the ecclesiastical administration. The Moscow Patri- 
archate is not synonymous with the Russian Orthodox Church. 
The ‘of the Church lies beyond the framework of one 
local church and embraces all true believers and those who live 
in Christ. 

In the present treatise the term “Moscow Patriarchate” is 
understood first of all to mean the ecclesiastical administra- 


anuscript, Isaac 
‘Lambertsen, who edited the work, and the Rev. Leonid Mickle 
‘and Daniel Olsen for their invaluable advice and proofreading. 
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“{...] Before the birth of the Antichrist a long and 
great war and a horrifying revolution which will 
exceed all human imagination in its most horrible 
bloodshed will take place in Russia. The revolts of 
Ryazin, Pugachey, the French Revolution will be as 
nothing compared to what will happen in Russia. 
Many people faithful to their Motherland will be 
destroyed, there will be looting of Church property 
and sacking of monasteries; the churches of the Lord 
will be defiled; there will be destruction of wealthy 
people of means and looting of their properties. 
Rivers of Russian blood will flow... 

“[...] Great tribulations will befall the Russian 
land. Bishops of God's Church, and other clergy- 
men will fall away from the purity of Orthodoxy, 
and for this, the Lord will severely punish them.” 

Inone of his sermons, delivered during the revo- 
lutionary year 1905, St. John of Kronstadt warned: 

“Russia, if you fall away from your Faith, as 
many members of the intelligentsia have already 
fallen away, you will no longer be Russia or Holy 
Russia. If the Russian people do not repent, the 
end of the world will be at hand. God will take away 
the pious Tsar, and in his place will send a scourge 
in the person of the ungodly: cruel, false leaders 
who will inundate the whole land with blood and 
tears” (Anniversary Anthology of the St. John of 
Kronstadt Fund, (Utica, N.Y. 1958)). 

‘These and other fiery sermons and calls to re- 
pentance made no impression upon the heart of 
Russian man. A national tragedy hitherto unheard 
of in human history was played out. In the person 
of the atheistic Bolsheviks, Russia’s dark elements 
bestirred themselves, and a blasphemous, accursed 
Russia arose. In his Templeton Speech (London, 
1983), Alexander Solzhenitsyn spoke of how the 
Russian catastrophe was explained to him when 
he was a child: 

“More than fifty years ago, when I was still a 
boy, I heard various people give the following ex- 
planation for the great upheavals which befell Rus- 
sia: ‘The people forgot God, which is why every- 
thing has happened.” 

Since then, laboring to write a history of our 
Revolution, for close to half a century, I read hun- 
dreds of books, collected hundreds of eyewitness 
accounts, and have myself written eight volumes 
attempting to clarify this collapse. ‘Today, when 
asked to give a short explanation of the principal 
reason for this destructive Revolution which has 
swallowed up to sixty million of our people, I can- 
not express it more precisely than to repeat: “The 
people forgot God; that is why everything has 


happened.” 

A few years ago, the Millenium of Russia's Con- 
version to Christianity was solemnly observed. 
Various committees and congresses labored, schol- 
arly treatises were written, books and journals were 
published, coins and medals were struck to immor- 
talize the accomplishment of St. Vladimir, 
enlightener of Russia. 

However, in all this, the one most important 
thing was omitted: repentance, the people's cry of 
lamentation for the falling away from God which 
led to the catastrophe of the Revolution. 

Blessed Archbishop John (Maximovich), a true 
saint of our days, expressed this idea in 1938: 

“The misfortune which has befallen Russia is a 
direct result of her grievous sins, and the rebirth 
of Russia can come about only after she cleanses 
herself of these sins. However, to this day there 
has been no real repentance. The transgressions 
committed have obviously not been repudiated, and 
many active participants in the Revolution still 
maintain that at that time it was not possible to 
act otherwise. As there has been no direct condem- 
nation of the February Revolution, the uprising 
against God's anointed, the Russian people con- 
tinue to share in that sin, especially when they 
defend the results of the Revolution” (Acts of the 
Second Pan-Diaspora Council, (Belgrade, Yugosla- 
via, 1938), pp. 149-150). 

‘One can confidently say that the schisms within 
the Church are the result of this apostasy, this fall- 
ing away from God. Bearing this in mind, it 
imperative that Christ's Church in Russia now ful- 
fill its primary mission: the call for national re- 
pentance. The fulfillment of this commandment is 
first and foremost incumbent upon the archpastors 
and pastors. 

If, however, they are obstinate in falsehood, the 
people of God not only can, but are obligated to 
raise their voice in defense of Christ's Truth. They 
also bear the responsibility for canonical order in 
the Church itself. St. John Chrysostom urges the 
faithful not to entrust everything to the clergy 
alone, but to care for the Church themselves. It is 
sinful and even criminal for parish priests and their 
flocks to distance themselves from their responsi- 
bility for the spiritual paths of the Church by hid- 
ing behind false humility, saying “The bishop knows 
better than we do,” “The good father did not give 
his blessing to do this or that.” The laity is not sim- 
ply a passive body to be governed, a body whose 
sole duty is to submit to the hierarchy. The Mys- 
teries of Baptism and Chrismation are a special 
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kind of ordination to the Christian calling. 
According to the Apostle Peter, the laity are in a 
certain sense also invested with priestly rank: But 
Je 8 a chosen generation, @ raya pristhoed, 
holy nation, a peculiar people... (I Pet. 

Itis sufficient to recall the remarkable — 
from the 1848 Encyclical of the Eastern Patriarchs, 
which states: 

“Among us, neither Patriarchs nor Councils 
could ever introduce anything new. For us the 
guardian of piety is the very body of the Church, 
that is, the people (laos) themselves, who ever de- 
sire to preserve their Faith unchanged and consis- 
tent with the Faith of their fathers.” 

The Church is our common heritage, and it re- 
quires our common care, our personal participa- 
tion, Can he who loves the Church, who desires 
the best for it, who contemplates its future, remain 
indifferent to its calling: “My child, come hither and 
labor in My vineyard”? 

May our prayer be as the prayer written by a 
group of anonymous Orthodox Christians who, soon 
after the Catastrophe of 1917, were able to evalu- 
ate correctly what had happened to Russia: 

“[ believe, O Lord, and I confess that Thou art 
sending fire and trials that we may emerge 
cleansed and transfigured, prepared for a renewal 
of our lives. I believe, O Lord, that our homeland is 
passing through a crucible of tribulation to cleanse 
it from the accumulated unrighteousness, and to 
be reborn, to meet our Lord. 

“Tbelieve that in the midst of tempests and fire 
‘Thou coverest us with the wings of Thine infinite 
loving kindness, and that Thou art leading us 
through the Golgotha of redemption towards Thine 
ineffable light. Mysterious are Thy ways, O Lord. 
Thou alone knowest when our cup will come to be 
drained to the dregs and when the radiant hour of 
our resurrection will come. Thy will be done!” 


1, Scuism AND Its Eumination 
For we wrestle not against flesh and blood. 
but against principalities, against powers, 
against the rulers of the darkness of this world. 
against spiritual wickedness in high places, 
(Eph. 6: 12) 


Schisms cause deep spiritual anguish, espe- 
cially when one recalls the high-priestly prayer of 
the Savior, uttered on the eve of His passion. One 
of the central moments of this prayer is His call for 
unity: ... That they all may be one: as Thou, Father, 
art in Me, and I in thee, that they also may be one 


in us: that the world may believe that Thou , hast 
sent Me, (Sn. 17: 21) This was the Savior's prayer 
for His Church. Schisms increase the agony of the 
divine Sufferer and only gladden the enemy of our 
salvation. 

It is indisputable that maximal effort must be 
applied to overcome schism and to achieve unity. 
‘This is what all Orthodox Russian people desire. 
Itis essential that all members of the Church take 
this path. This was pointed out in an Encyclical of 
the Council of Bishops of the Russian Orthodox 
Church Abroad (October, 1991): 

“,.Schism may only be overcome by humble 
prayer, repentance and brotherly love towards all 
who fell during the difficult time of persecutions, 
and towards those who have lost the way in the 
present time... The rebirth of Faith... must begin 
with our own personal spiritual renewal, with re- 
pentance and cleansing of each of us from the im- 
purity of sin and from self-justification {emphasis 
supplied). The pure in heart shall see God, i.e., in 
order to know God and live in Him, we need to 
cleanse our thoughts, feelings and our very lives 

“Through such cleansing we shall begin a 
certain pre-conciliar mutual understanding, a 
clarification of our errors and fallings away from 
the Truth. ‘After such preparation, a Pan-Russian 
Council free of all “allegiance” and interference by 
alien powers and their influence, will be possible. 
‘This Council, convened in accordance with ecclesi- 
astical principles, will judge the history of our 
Church over the past decades, and will be able to 
chart its future fate. 

“We call upon all the children of the Orthodox 
Church to come together for this truly grace- 
bearing pre-conciliar process with a profound 
awareness of our weakness and sinfulness, trust- 
ing in God's merey and assistance. For in our hu- 
miliations the Lord remembered us (Ps. 185: 23) 

It is clear that the hierarchs of the Russian 
Orthodox Church Abroad understand this pre-con- 
ciliar process as the way toward true unity, rather 
than toward an external unification achieved at any 
price. 

For a long time, I could not understand why 
certain representatives of the Russian emigré com- 
munity who have invested so much of their time 
and efforts in the struggle against communism, 
today consciously allow themselves to disregard the 
horrible results of Communist pestilence, which 
continue to rend the Russian Church. What 
prompts them to demand that the Russian 
Orthodox Church Abroad reunite with the Moscow 
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Patriarchate whatever the cost, and under any 
condition? Is not the Moscow Patriarchate one of 
the last institutions still bearing the imprint of this 
Communist disease? 

Does not the explanation lie in the fact that 
opposition to Communism by yesterday's anti- 
Communists was only a superficial and political 
one, rather than profoundly spiritual? Perhaps, 
after so many years of concerted political struggle, 
their strength has become so drained that they 
cannot perceive the terrible results of the Moscow 
Patriarchate’s submission to the militantly atheis- 
tic regime? Have not some taken the path of least 
resistance because their spiritual sensibility has 
been so blunted that they see compromise, lies, and 
other perverted phenomena, as normal? 

Some well-meaning individuals, who have too 
readily forgotten our contemporary Church history, say 
that now is not the time to criticize the Patriarch and 
the Patriarchate, but rather the time to help them. All 
this is vaguely reminiscent of an attitude predominant 
in certain emigré circles both after World War II, and 
later, during the Khrushchev “thaw”. 

‘Yesterday's Communist Party members, their 
previous ideology only superficially altered, con- 
tinue to occupy leading positions in the Russian 
Government and in broad-based social organiza- 
tions, under the banners of other political parties 
and new ideologies. As before, the terrible heritage 
of Communism makes itself felt wherever 
yesterday's Communists continue to play a role, 


Father Victor's commentary will continue in subsequent issue of Living Orthodoxy until complete. 


To this day the evil sown in Russia by the devil 
and by his loyal followers, the Bolsheviks, continues 
to torment the Russian Church. We must not pre- 
tend that this is not so. The sacred Scripture com- 
mands us to oppose evil: Submit yourselves there- 
fore to God. Resist the devil... purify your hearts, ye 
double minded. (Sas. 4: 7-8) 

To close ones eyes to the evil of the past, and, 
what is more, to justify it, would mean giving it 
another chance in the future,” wrote Fr. Alexander 
Men’. “History, especially recent history, lives 
among us. Its roots lie in our consciousness, in our 
everyday way of life, in our vocabulary. Therefore, 
it is one of our essential objectives to understand 
it, to evaluate the terrible events which have 
shaken the world throughout almost our entire 
century. But we cannot understand these events 
and evaluate them if we do not have a reference 
point and a scale of values, moral criteria 
(Sovetshaya Kultura, Oct. 21, 1989 (in Russian]). 

The “evil of the past”, which some try to justify, 
killed the author of the lines quoted above. 

The facts of the Moscow Patriarchate's history 
are not separated from us by years. What was sown 
in the past will grow in the present and in the future. 

‘To continue our discourse on the contemporary 
life of the Church of Russia, we must clarify both. 
“Sergianism”, and the phenomena which have 
brought about the crisis in which the Russian 
Church finds itself. Let us, therefore, turn to a few 
pages of history. 


Cppist 1S IN OUR MIDST: 
in the ghetto 


among the homeless 


giving solace to the afflicted. 


Crpist 1S IN OUR MIDST: 
in Large cathedrals 


in rural chapels 


where two or three are gazhered 


in Dis name. 


Crpist 1S IN OUR MIDST — 


if only we take the time to Look. 


— John Constantine Mastor 
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Determinations of the Synod of Bishops 
of the 
Russian Orthodox Church Abroad 
from 16/29 October 1993 


‘The session of the Synod of Bishops took place in the 
hierarchal residence in the city of Montreal, Canada, on the 
next day afier the conclusion of the Pastoral Conference in 
the city of Toronto (in which eight hierarchs took part and 
about forty priests). The session began at 9:15 in th 
‘morning with the singing of the prayer “O Heavenly King” 
In the meeting room was the wonderworking Kursk-Root 
Icon of the Mother of God, and in a day the Iveron Myrrh- 
‘streaming Icon of the Mother of God also arrived. 


The following members of the Synod of Bishops were 
present: 


President: The Very Most Reverend Metropolitan Vitaly 
Members: The Most Reverend: 


Archbishop Antony, 
of Los Angeles and Southern California, 


Archbishop Anthony, 
‘of Western American and San Francisco, 


Archbishop Laurus, 
of Syracuse and Holy Trinity Monastery, 


Archbishop Mark, of Berlin and Germany, 
}op Benjamin, of Chernomorsk and Kuban, 
Bishop Barnabas, of Cannes, 

Bishop Hilarion, of Manhattan, 

Bishop Daniel, of Erie, 

Bishop Kyrill, of Seattle, 

Bishop Seraphim, of Lesna, and 

Bishop Gregory. 


On 16/29 October 1993, we heard: The Agenda of the 
present session of the Synod. 


Resolved: After certain additions, to confirm the proposed 
Agenda of the present session. 

On the same date, we heard: Minutes No. 308 of the last 
session of the Synod. 

Resolved: To approve Minutes No. 308 of the last session 
of the Synod of Bishops. 

On the same date, we heard: The report of the Presidenton 
the death of the Most Reverend Antony (Bartoshevich), 
Archbishop of Geneva and Western Europe, which oc- 
curred on Saturday, 19 September/2 October 1993, in the 
city of Geneva, following 2 serious illness. 


Further, the Most Reverend Mark reported on the last 
days of Archbishop Antony’s life and on his burial. 


‘The members of the Synod sang “Memory eternal” to 
the newly-deceased Archbishop Antony. 


Onthe same date, we deliberated: Over the ordinations of 
the new hierarchs for the Western European Diocese. At 
the Council of Bishops, which took place in the month of 
May of this year at the Lesna Monastery in France, it 
became clear that the Most Reverend Archbishop Antony, 
of Geneva and Western Europe, had become seriously ill 
and therefore could not take part in the sessions of the 
Council. Inasmuch as the extent of the illness was not, 
thoroughly clear and Vladyka Antony himself had not 
raised the question about ordaining him a vicar bishop, this 
question was not put on the agenda of the Council. How- 
ever, during the deliberation over the situation in the 
Western European Diocese, desires were expressed by 
certain of the Most Reverend hierarchs to sec as assistants 
tothe Most Reverend Archbishop Antony either Protopriest 
Igor Dulgov or Protopriest Peter Cantacuzene. After the 
conclusion of the Council, when the President of the Synod 
visited the Most Reverend Antony with the Myrrh-stream- 
ing icon, itbecame clear that Viadyka Antony's illness was 
perilous and that it would be necessary to think about the 
urgent selection of a future assistant. 


‘The Most Reverend Antony, in a letter to the President 
of the Synod of Bishops, dated 9/22 August 1993, petitioned 
for the ordination of two candidates, Protopriest Igor Dulgov 
and Protopriest Peter Cantacuzene, as vicars for him. 


‘The President of the Synod of Bishops, upon receiving 
this request, promptly circulated an inquiry to all the Most 
Reverend members of the Council regarding the forthcom- 
ing ordinations — of Protopriest Igor Dulgov on 30August/ 
12 September 1993, and of Protopriest Peter Cantacuzene 
on 6/19 September 1993. 


During the period of waiting for replies from the Most 
Reverend [hierarchs}, the dates of the ordinations were 
changed by one week. 


In accordance with the blessing of the Most Reverend 
Archbishop Antony, both candidates were tonsured into 
monasticism: the first, Protopriest Igor —with the name of 
Seraphim, in honor of the holy New-Confessor Seraphim. 
(Zagorovsky); and the second, Protopriest Peter —with the 
name of Ambrose, in honor of the holy Hierarch Ambrose 
of Milan. 
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The ordination of Hieromonk Seraphim (Dulgov) as 
Bishop of Lesna, Vicar of the Western European Diocese, 
took place on Sunday, 6/19 September 1993, in the Cathe- 
dral Church of the Exaltation of the Cross in the city of 
Geneva, and was performed by the Very Most Reverend 
Metropolitan Vitaly, with the participation of the Most 
Reverend Archbishop Antony, of Geneva and Western 
Europe, Archbishop Mark, of Berlin and Germany, and 
Bishop Barnabas, of Cannes. 


The second ordination, of Hieromonk Ambrose 
(Cantacuzene) as Bishop of Vévey, Vicar of the Western 
European Diocese, took place a week later, on Sunday, 13/ 
26 September 1993, in the Cathedral Church of the Exalta- 
tion of the Cross in the city of Geneva, and was performed 
by the Very Most Reverend Metropolitan Vitaly, with the 
participation of the Most Reverend Archbishop Antony, of 
Geneva and Western Europe, Archbishop Mark, of Berlin 
and Germany, and Bishop Seraphim, of Lesna. 


Resolved: 


1, Toratify the foregoing ordinations of the Most Reverend, 
Seraphim, with the title of Bishop of Lesna, and of the Most 
Reverend Ambrose, with the title of Bishop of Vévey. 


2. In view of the new circumstances, namely, the death of 
the Most Reverend Archbishop Antony and the vacancy of 
the Western European cathedra, to assign and confirm the 
Most Reverend Bishop Seraphim of Lesna as ruling hier- 
arch of the Western European Diocese, 

3. To assign the Most Reverend Bishop Ambrose, of 
Vévey, as a vicar hierarch of the Western European dio- 
cese, with the understanding that he will care for all the 
parishes of Switzerland and Italy. 

4. To ask the Most Reverend Bishop Seraphim to present 
to the forthcoming Council of Bishops a plan a) for reorga- 
nizing the Western European Diocese and, b) for organiz- 
ing the Diocesan administration and the changes connected 
with this. 

5. To make a definitive decision regarding the titles of the 
Most Reverend hierarchs of the Western European Diocese 
at the forthcoming Council of Bishops. 

6, To issue certificates of ordination to the Most Reverend 
Bishop Seraphim and Bishop Ambrose. 

On the same date, we heard: The report of the Most 
Reverend Daniel, Bishop of Erie, on his tenure in the duties 
of temporary administrator of the Australia-New Zealand 
Diocese and on the state of affairs in this diocese. 
Resolved: ‘To take under consideration the report of the 
Most Reverend Bishop Daniel and to thank him for the 
labor borne by him in Australia in the post of administrator 
of the diocese. 


On the same date, we heard: The report of the Most 
Revered Bishop Gregory on the attitude of the Eastern 
Orthodox Patriarchs toward ecumenism. The opposition to 
the ecumenical heresy and, in general, a certain conserva- 
tism of Patriarch Diodorus, of Jerusalem, made him a target 
for attack by all the ecumenists and innovators, including, 
Bartholomew, the Ecumenical Patriarch. The latter pre- 
tends to a primacy of authority in the Orthodox world and 
recently interfered in the internal affairs of the Patriarchate 
of Jerusalem, which he had no right [to do}. 

Resolved: 

1. To take under consideration the report of the Most 
Revered Bishop Gregory. 

2. Toprotest in the ecclesiastical press against the attempts 
of the Ecumenical Patriarch to exceed his authority and to 
appropriate to himself the rights of the Latin Pope. 

On the same date, we heard: About the situation in the 
Russian Spiritual Mission in Jerusalem. Inaletter dated 14/ 
27 October 1993, addressed to the President of the Synod 
of Bishops, Igumen Nicholas (Yukhosh) announced that he 
is leaving the post of Acting Chief of the Russian Spiritual 
Mission in Jerusalem. 

Resolved: 

1, To release Igumen Nicholas (Yukhosh) from the duties 
of Chief of the Russian Spiritual Mission in Jerusalem and 
to bring him to an ecclesiastical trial for his arbitrary 
abandonment of the duties of Chief of the Mission and for 
transferring to another jurisdiction without receiving a 
canonical release for this. 

2. Toassiga the Assistant Chief of the Mission, Hieromonk 
Theodosius (Clare), as temporary Acting Chief of the 
Russian Spiritual Mission in Jerusalem. 

3. To charge Father Hieromonk Theodosius to compile a 
detailed report on the state of the Mission’s affairs, on its 
finances and on the other economical aspects of the life of 
the Mission and its monasteries. To pass this report to the 
Most Reverend Bishop Hilarion for consideration by the 
Synod of Bishops. 

4, To release Hieromonk Joseph (Kipermann) from [his] 
responsibilities in the Monastery of the Holy Forefathers in 
Hebron and to assign him to serve in the monasteries in the 
city of Jerusalem. 

5. To take all necessary measures in order to complete the 
construction of the wall in Hebron (the remaining 200 
meters). 

On 19 October/1 November 1993, we heard: The Report 
of the Most Reverend Anthony, Archbishop of Western 
‘America and San Francisco, and the Statement of the 
‘Commission for Examining the Remains of the Hierarch 
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John (Maximovich), of Shanghai and San Francisco, dated 
28 September/11 October of this year. 

Resolved: To give thanks to the Lord, wondrous in His 
saints, for this His mercy, granted to us in the incorruption 
of the relics of His new saint; and to bless the Most 
Reverend Archbishop Anthony, who gave the report, to 
continue the labors in preparation for the celebration in the 
city of San Francisco of the bicentennial of Orthodoxy in 
America and the canonization of Hierarchs Innocent, Met- 
ropolitan of Moscow, Nicholas, Archbishop of Japan, and 
John, Archbishop of Shanghai and San Francisco, at the 
times appointed by the Council of Bishops, in conformity 
with the practice to which Professor E. Golubinsky bears 
witness in his book “Canonization of Russian Saints”; and 
tomake provision for a worthy place for the sepulchre with 
the relics of Hierarch John in the Cathedral Church of the 
Most Holy Theotokos, the Joy of All Who Sorrow. It is 
essential to insure the arrival in San Francisco ofthe Hodigitria 
of the Russian emigration — the wonderworking Kursk- 
Root Icon of the Most Holy Theotokos, with which Vladyka 
John was traveling when he passed away in Seattle — in time 
for the glorification of Hierarch John there. 

On the same date, we heard: The report of the Most, 
Reverend Archbishop Laurus, of Syracuse and Trinity, on 
the trip to Russia which he made from 6 August to 2 
September 1993, and on his meetings with various repre- 
sentatives of the Russian Orthodox Free Church. ‘The 
report illumines the present situation of our Church in 
Russia, which he corroborated with documents, received 
by him in Russia. 

Resolved: To take under consideration the report of the 
Most Reverend Archbishop Laurus and to orient ourselves 
by means of his views in connection with changes planned 
in the organization of our communities in Russia. 

On the same date, we heard: The written report of attorney 
ES. Zezulina on current legal affairs of the Synod of 
Bishops, namely: 

1. The arbitration with the Orthodox Palestine Society, 
Holy Land Section. 

2. The juridical problems of the Australian Diocese; 

3. The decision of the court of appeals in the city of 
Worcester and its appeal; and 

4, The change to the law on religious organizations in 
Russia, 

Resolved: To take under consideration the report of the 
Synodal attorney, E.S. Zezulina. 

On 20 Octoberl2 November 1993, we deliberated: Over 
the activity of the Most Reverend Barnabas, Bishop of 


‘Cannes, in the capacity of representative of the Synod of 
Bishops in Russia. 


Resolved: 
1. Torelease the Most Reverend Bishop Barnabas from the 
responsibilities laid on him as regards directing the par- 
ishes in the city of Moscow and in Russia, henceforth until 
a conciliar decision in his case. 

2. To subordinate directly to the President of the Synod of 
Bishops of the Russian Orthodox Church Abroad, through 
the Synodal legation in the city of Moscow, the parishes 
and sacred ministers of the Russian Orthodox Free Church 
that had earlier been subordinate to the Most Reverend 
Bishop Barnabas, and also the parishes and sacred minis- 
ters that have remained faithful to the Russian Church 
‘Abroad and have not withdrawn from Church unity with 
Archbishop Lazarus. 


On the same date, we heard: The report of the President of 
the Synod of Bishops concerning the fact that during the 
Divine Liturgy, performed in the Trinity Cathedral in the 
city of Toronto on the last day of the Pastoral Conference 
— 15/28 October of this year, he bestowed on his cleric, 
Protopriest Vladimir Malchenko, Rector of the Trinity 
Cathedral, the right to wear the jeweled Cross, for his 
zealous service to Christ's holy Church. 

Resolved: To confirm the award of the jeweled Cross 10 
Protopriest Vladimir Malchenko, as indicated in the ree- 
‘ommendation of the President of the Synod Bishops. 


On the same date, we heard: ‘The petition of Hieromonk 
Euthymius (Trophimov) with the monastic sisters of the 
‘Voronezh community concerning the elevation of the senior 
‘nun, Margarita (Chebotareva) to the rank of Abbess, in view 
of the fact that she is the sponsor and spiritual mother of the 
‘majority of the monastic sisters in the city of Voronezh and 
virtually is fulfilling the responsibilities of abbess. 


Resolved: To commission the Most Reverend Bishop 
Benjamin, Bishop of Chernomorsk and Kuban, to elevate 
Nun Margarita (Chebotareva) to the rank of Abbess, in 
view ofhermany years of exemplary faithfulness to Christ’s 
‘Church and for not accepting the Sergianist Schism. 


On the same date, we heard: ‘The petition of the Most 
Reverend Anthony, Archbishop of Western American and 
‘San Francisco, concerning permission to elevate tothe rank 
‘of Abbess the Nun Eugenia (Munchalova), Treasurer of the 
Convent of the Vladimir (Icon of the Most Holy] Theoto- 
kos in the city of San Francisco, who was assigned by him 
as Superior of the forenamed convent. 

NOTE: Nun Eugenia wasalready awarded the pectoral 
Cross by resolution of the Synod of Bishops. 
Resolved: To elevate to the rank of Abbess the Nun 
Eugenia (Munchalova), Superior of the Convent of the 
Viadimir [Icon of the Most Holy} Theotokos in the city of 
‘San Francisco. 
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On the same date, we heard: The petition of the Most 
Reverend Archbishop Anthony, Archbishop of Western 
America and San Francisco, concerning the award of the 
gold pectoral Cross to Priest Joseph Sunderland, Rector of, 
the Church of the New-martyrs and Confessors of Russia in 
the village of Mulino (Oregon), for his exemplary and 
fervent service to Christ’s Church. 

Resolved: ‘To award to Priest Joseph Sunderland the right, 
to wear the gold pectoral Cross, as indicated in the petition, 
of the Most Reverend Archbishop Anthony. 

On the same date, we heard: The report of the Most 
Reverend Archbishop Archbishop Laurus, of Syracuse and. 
Trinity, on the Church Singers’ Conference which washeld 
this year in the city of Seattle with the participation of 110 
delegates and in the presence of the Most Reverend Arch- 
bishop Anthony of Western American and San Francisco, 
Archbishop Laurus and Bishop Kyril 

Resolved: To express gratitude to the Most Reverend 
Bishop Kyril, of Seattle, and to the members of the Church, 
Music Committee for organizing and successfully carrying 
out the Church Singers” Conference. 

Tosenda directive regarding this o the Most Reverend 
Archbishop Laurus for notification of the members of the 
Church Music Committee. 

On the same date, we deliberated: Over the territory of the 
archpastoral activity of the Most Reverend Bishop Ben- 
jamin, of Chernomorsk and Kuban, in Russia 

Resolved: To commission the Most Reverend Bishop 
Benjamin to direct the Diocese of Chernomorsk and Kuban, 
and temporarily also to take care of the parishes of the 
Russian Orthodox Free Church in Siberia, the Ukraine and, 
Belorus. 


On the same date, we heard: Regarding the convocation of 
the Council of Bishops in the forthcoming year of 1994. 
Resolved: To convoke the Council of Bishops of the 
Russian Orthodox Church Abroad in the city of San Fran- 
cisco from 20 June/3 July to 27 June/10 July 1994, imme- 
diately following the solemnity of the glorification of 
Hierarch John of Shanghai and San Francisco. 

On the same date, we deliberated: On the date of the next 
session of the Synod of Bishops. 

Resolved: To convoke the regular session of the Synod of 
Bishops in the Synodal house in New York from 9/22 
through 11/24 February 1994. 

On the same date, we heard: The written address of the 
Most Reverend Bishop Metrophan, of Boston, who isl, to 


the Most Reverend members of the Synod, expressing his 
thoughts on the state of Church affairs in Russia and our 
attitude toward this. 
Resolved: To take under consideration the address of the 
Most Reverend Bishop Metrophan. 
On the same date, we heard: The report of the Most 
Reverend Bishop Hilarion, of Manhattan, that the 700th 
anniversary of the finding of the wonderworking Kursk- 
Root Icon of the Mother of God will occur in 1995. 
[NOTE: The Kursk-Root Icon of the Sign of the Most 
Holy Theotokos was found on 8 September 1295,] 
Resolved: To deliberate especially over the celebration of 
the 700th jubilee of the Kursk-Root Icon of the Mother of 
God at the forthcoming Council of Bishops. 
On the same date, we heard: The address-resolution of the 
participants of the Pastoral Conference of several dioceses 
of the USA and Canada, which took place in the city of 
Toronto from 12/25 to 15/28 October 1993. 
Resolved: To take under consideration and promulgate the 
address-resolution of the above mentioned Pastoral 
Conference, 
On the same date, we heard: ‘The petition of the Most 
Reverend Bishop Benjamin, of Chernomorsk and Kuban, 
who is temporarily caring for the parishes in Siberia, 
concerning the elevation of Igumen Eutychius (Kurochkin), 
Rector of the Theophany church in the city Ishim, to the 
rank of Archimandrite, for his fervent labors for the good 
of Christ’s holy Church in the Siberian land, 
Resolved: To elevate Igumen Butychius (Kurochkin) to 
the rank of Archimandrite, as indicated in the petition of the 
Most Reverend Bishop Benjamin. 
Onthe same date, we heard: The writen petition of the clergy 
and monastics of the city of Voronezh concerning the bestow- 
ing of ablessing for the construction of achurch in honorof the 
Iveron Icon of the Mother of God with a church house, and 
‘concerning rendering them help in this holy matter. 
Resolved: 
1. To bless the good intention of the members of the 
Voronezh community of the Russian Orthodox Free Church 
to build a new church with a church house. 


2. To approve the collection of the means for construction, 
this church. 

‘Translated from Tserkovnaja Zhizn’ (Church Life), the official 
publication of the Synod of Bishops of the Russian Orthodox 
‘Church Abroad, Numbers 5-6, September-October-November- 
December, 1993, pages 2-10. 


THE GOSPEL PARABLES 
A Commentary for the Twentieth Century 
by The Rev. Fr. Victor Potapov 
(serial; the Introduction appeared in #86) 


|. THe Paraste oF THE Sower 


The parable of the Sower and the other 
parables, set forth in the thirteenth chapter of the 
Gospel according to Matthew and in the parallel 
places in the Gospels according to Mark and Luke, 
were spoken by Christ during such a large con- 
course of people that because of the excessive crush 
of people the Savior was forced to preach from a 
boat to the people standing on the shore of the Sea 
of Galilee. 

The Parable of the Sower, the first of Christ's 
parables chronologically, is a prophecy about the 
acceptance of the good tidings of the Gospel by 
mankind, In it is narrated how men accept the 
Word of God in different ways, and how this word 
acts differently on men, depending on the state of 
their soul. The Evangelist Matthew sets forth this 
parable thus: 

Behold, a sower went forth to sow; and when he 
sowed, some seeds fell by the way side, and the fowls 
came and devoured them up: some fell upon stony 
places, where they had not much earth: and forth- 
with they sprung up, because they had no deepness 
of earth: and when the sun was up, they were 
scorched; and because they had no root, they with- 
ered away. And some fell among thorns; and the 
thorns sprung up, and choked them: but other fell 
into good ground, and brought forth fruit, some an 
hundredfold, some sixtyfold, some thirtyfold. Who 
hath ears to hear, let him hear (Matthew 13:1-9). 

The Parable of the Sower is not difficult to un- 
derstand, for the Lord Himself interprets it. In 
this parable, the Sower is Jesus Christ; the seed is 
the word of God, while the earth, the ground is the 
human heart; the good heart is fruitful earth, while 
the evil heart choked by sins is earth that is good 
for nothing. From Scripture we learn that faith 
cometh by hearing, and hearing by the word of God 
(Romans 10:17). ‘That is why Christ sowed the word 
of God everywhere — in the villages and towns, 
and in the deserts, and on the sea. He chose his 
Apostles so that they too would sow the word of 
God. The Apostles appointed for themselves suc- 
cessors — the bishops and presbyters, who contin- 
ued and continue unto this day the missionary |: 
bor of spreading, sowing the word of God. ‘The 


Church continues the work of Christ on earth — it 
sows in our hearts the word of God. 

When the living word of God is sown in the sin- 
ful nature of fallen man, a new life springs up. The 
ability to receive the word of God is given to all men 
without exception, and the chance to receive this 
new life from hearing the word of God is given to 
everyone tothe same extent, The fundamental con- 
cern of the whole of Christian life consists in con- 
stantly working on one’s own heart to prepare the 
ground in oneself for receiving the seed (the word) 
of God. Men approach this task in different ways. 
While we explain the meaning of the Parable of the 
Sower, let each of us, in accordance with the words 
of Bishop Theophanes the Recluse “. judge for him- 
self as to which category he belongs.” 

Some people are inattentive, scattered and do 
not have reverence before the word of God. The 
heart of such people is like a beaten path, where 
no good fruit is able to grow, because the seeds of 
the Divine word are strewn onto the ground of a 
soul that is morally coarse, trodden down by pas- 
sions, thoughts, 
vices.’ The soul of 
these people is like 
a road open to all 
impressions and +4 
thoughts; it is as [0X 
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if they are en route, always thirsting for new al- 
lurements and amusements... Every good thought 
in such people is constantly trampled upon by a 
tide of new impressions. During the reading or 
hearing of the word of God, the enemy of our sal- 
vation secretly comes to such people, and, as the 
holy, righteous John of Kronstadt says — “like a 
thief in the house of a careless homeowner, he car- 
ries away the word of God from their heart, so that 
they would not believe and be saved.” With such 
people the word of God quickly vanishes from their 
memory; it is forgotten, as if it had not been heard 
at all, 

The seed which fell on the stony ground indi- 
cates those people who, perhaps, hear the word of 
God readily, with attention. It may be that this 
group of people is even sensitive to everything good, 
but they receive the word of God in the superficial- 
ity of their mind and do not allow it to penetrate to 
the depth of the heart. They have no root in them- 
selves, like the seed along the way side, exposed to 
all who pass by. The trouble with such people is 
that they are light-minded, impatient, inconstant. 
They are ready to receive the word of God, as long 
as it does not require sacrifices from them, Under 
favorable circumstances, they believe; but under 
unfavorable circumstances, they betray their faith, 
‘They do not want to change their way of life in or- 
der to be worthy of the Kingdom of Heaven, they 
do not want to carry on the spiritual struggle — 
“the unseen warfare” — according to the expres- 
sion of the Church Fathers, they do not want to go 
along the narrow path. When some affliction oc- 
curs, they are not prepared to be patient; they throw 
off the cross, and then they fall into despair, impa- 
tience and murmuring, and the seed of God, sown 
in the ground of their superficial heart, perishes. 
But, after all, Christ says that only he that endureth 
to the end shall be saved (Matthew 10:22).) 

The seed which fell among the thorns — this is 
those people for whom the cares of this age and 
the deceitfulness of riches choke the word of God. 
It should be emphasized that the age itself is not 
to blame, but namely the cares of this age. Such 
people will hear the word of God, will understand 
it, and, it would seem, will take it to heart, and 
begin to live according to it. But quickly life's cares 
attack them or life's momentary pleasures of every 
sort beguile them, while the word of God, which 
had barely obtained a cramped place for itself in 
their heart, is oppressed by these manifestations, 
and, alas, there is no fruit unto eternal life, be- 
cause these people gather fruits unto temporal life. 


Unfortunately, there are more of these people than 
any others. The word of God speaks of heavenly 
blessedness, but these people prefer earthly bless- 
edness, Moreover, they often reason thus: “We 
shall receive the good things of heaven someday. 
But the world is giving its good things to us now, 
Some even understand the necessity for repen- 
tance, but they put it off. “We shall repent, we shall 
prepare for old age,” they think, “but now let us 
make use of the enjoyments already prepared,” for- 
getting, perhaps, that in old age they will have 
neither the strength nor the opportunity. 

Finally, the seed that fell on good ground is 
those people who, having heard the word of God, 
receive it; and they keep it, having firmly resolved 
to follow it, and they offer the fruit of good deeds. 
Having received the fullness of the knowledge of 
Divine truth through hearing and reading the word 
of God, and having come to know this truth, they 
listen to its voice and they serve it. These people 
invariably follow the testament of the Apostle Paul: 
For not the hearers of the law... but the doers of the 
law shall be justified (Romans 2:13). 

In the Mystery of the Eucharist, the priest, el- 
evating the bread and wine, says to God: “Thine 
own of Thine we offer unto Thee!”, that is, “That 
which is Thine, we offer unto Thee!” So also the 
Parable of the Sower touches “the mysteries of the 
Kingdom of God.” In order to understand this 
mystery, there must be on the part of those listen- 
ing a direction of the will corresponding to it and a 
disposition of the heart fitting for its acceptance. 

‘The word of God, that is, the seed, which is spo- 
ken of in the parable, is not at all something exter- 
nal for us, alien to us, Just as the Divine Word 
(the Logos)-Christ is not Something alien to the 
Father, but rather His Only-begotten, Who with 
Him constitutes “One” (John 10:30) and Who co- 
exists with Him “from the beginning” (John 8:25); 
and just as the Son lives by the Father (John 6:57) 
and no one can come unto the Father except by the 
Son (John 14:6), and he who has seen the Son sees 
the Father as well (John 14:9), for the Son has told 
us everything that He heard from the Father (John 
15:15)... likewise, the word of God, the word of the 
Gospel, sowed by Christ in our hearts at birth, is 
not something alien and foreign tous. The Gospel 
is not some kind of book which is read or studied 
outwardly. The Gospel is life in God, to which we 
are introduced already from our very conception 
by the power of the Holy Spirit, the power which 
makes us conformable to God, God-like. It is not 
some kind information about some kind of strange 
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events alien to us which were recorded by the 
Apostles that the human soul will learn in the Gos- 
pel; but in the word of God the human soul will get 
to know itself, its kinship and its involvement with 
God. In the Gospel the human soul will recognize 
the voice of its Creator, of its Heavenly Father, 
which resounds in the heart. In the language of 
philosophy this means that the word of God is im- 
manent in us; that is, it is in us, with us, and not 
outside of us and not at all alien to us (although it 
does exceed our understanding). It is higher than 
our understanding. The seed of the Kingdom of 
God is sown, springs up and grows in a way that is 
mysterious and not understood by us. The Serip- 
ture says that a man sleeps and gets up night and 
day and does not know how the Kingdom of God 
springs up in him (Mark 4:27). It springs up in 
him in an unnoticed, miraculous manner. The 
fruits of the Kingdom of God sown in us likewise 
spring up in us miraculously and incomprehensi- 
bly, as the seed of the parable, and we cannot de- 
termine if the seed’s increase is thirtyfold or 
sixtyfold or a hundredfold. We only know that when 
our heart begins to burn within us, as with the dis- 
ciples at Emmaus, then it seems to us that the Lord 
Himself is opening our mind to the understanding 
of the Scriptures (Luke 24:32) and is introducing 
us to the mysteries of His Kingdom. When, in place 
of the desire to learn something from the Gospel 
about God, our heart begins to learn about Him 
within itself — this is testimony that the seed “has 
brought forth fruit.” 

It is not for us to judge the quantity or the qual- 
ity of the fruits borne from the seed of the King- 
dom of God sown in us; we only know that the ut- 
most for us would be to return all the fruits to Him 
from Whom they were received. Thus, showing us 
‘an example, the Son of Man, summing up His 
earthly life, said on the Cross: “Father, into thy 
hands I commend my spirit!” Thus, at the Liturgy, 
when praying for the sending down of Divine grace, 
we cry out: “Thine own of Thine own we offer unto 
Thee!” Thus, regarding the fruits of the seed of 
the Kingdom of Heaven, God says to man: “My 
son, give me thine heart!” (Proverbs 23:26). This 
means — all that thou hast, O man, thy gifts and 
talents, thy deeds and thoughts and feelings, all 
that thou lovest and believest in, that is, thy whole 
life, thy whole heart, give this back to Him Who 
gave it thee, 


But we must give back to God pure thoughts 
and feelings, pure love and faith, a pure life and 
an immaculate heart. Following the Psalmist, we 
must be prepared to say: “Ready is my heart, O 
God, ready is my heart” (Psalm 56:10). But how 
do we prepare the heart, so that it would be ready 
to receive the seed, the word of God? 

‘The Parable of the Sower concludes with the 
words He who hath ears to hear, let him hear! With 
these words, Christ, as it were, is knocking at the 
heart of each man, calling us to look attentively into 
our soul, to understand ourselves, to determine to 
which category of people set forth above we belong. 

In the Parable of the Sower, Christ sets before 
everyone the same goal: to receive the word of God 
with all one’s being, to receive it into a pure and 
good heart, It is impossible to express the attribute 
ofa pure heart with more powerful words than with 
the words of the Apostle Paul, who said of himself: 

Live, yet not I, but Christ liveth in me. 

In order that the word of God might put forth 
deep roots in our soul, it is necessary to prepare 
the ground of our heart in a proper manner, just as 
the wise farmer does, by clearing the earth of thorns 
and other weeds that hinder the growth of the ben- 
eficial fruit. In spiritual life, this means making a 
turnabout in ourselves through repentance. Only 
when a man will give freedom to the word of God 
to act within himself will evil be uprooted from his 
heart, and the word of God “through a Divine 
change,” according to the expression of the holy 
hierarch Gregory the Theologian, regenerates the 
very nature of man 

‘The Parable of the Sower shows that God does 
not save a man without the participation of the man 
himself, The Lord-Sower puts into the heart of a 
man His life-creating word; the man must open his 
heart, accept the word into it and bring forth fruit. 

In the Lord's Prayer, “Our Father”, we repeat 
the words “Thy Kingdom come, Thy will be done, 
on earth as it is in heaven,” and Christ answers 
this expectation: The kingdom of God is within 
you. But this kingdom desired by us, according to 
Christ's word, is attained only by exertion. ‘This 
means that the Lord awaits activity from man — 
active service of God and neighbor, active pursuit, 
of personal perfection. 

The commentaries on the Gospel Parables will be a 


regular feature in forthcoming issues of Living Orthodoxy. 
The introduction to the series appeared in #86. 


Tur ORTHODOX FAMILY 


A Quarterly Magazine, 
helping families establish and preserve 
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For many years, the 
faithful of the St. 
Alexander Nevsky 
Mission in Prince 
George,British 
Columbia, Canada, have held regular readers’ ser- 
vices. At a distance of over 500 miles from the near- 
est parish of the Russian Orthodox Church Outside of 
Russia, only occasionally could a priest visit. Now, 
with the blessing of Metropolitan Vitaly, a priest visits 
every other month, to serve in the small basement chapel. 
By God's grace and mercy, the small community is be- 
ginning to expand, and we are outgrowing our small 
basement chapel. 

‘We will be doing the work ourselves, and have been 
gathering materials for a number of years now. How- 
ever, it will still require at least $8,000 to complete 
the structure, We need $2500 right away, to build the 
foundation and floor before the snows fly; then the 
work can proceed throughout the winter. But if this 
sum cannot be raised quickly, our work will have to 
be posptoned until next summer (snows here com- 
monly reach eight feet or more). 

We ask you, dear brothers and sisters in Christ, to help 
us complete this God-pleasing work, to the glory of 
God and in honor of our much-beloved St. Alexander 
Nevsky. We realize that many appeals seem to come 
from every direction, but this is one in which the 
widow’s mite will go a long way. May God reward 
your generosity! All donations will be acknowledged 
and commemorated, 


Please send your gift to: 
Lawrence and Katherine Doll 
‘SS#3, Site 6, Comp 56 
Prince George, BC, Canada V2N 2S7 
US contributors who need a receipt for tax purposes 
‘may contribute throught the Orthodox Benevolent 
Fund, PO Box 743, Rye NH 03870. Be sure to mark 
clearly the purpose of your donation. 


TOO LATE? 
NOT QUITE. 


‘The all-new 
1995 Dinxctony ov Panisties AND CLERGY OF THE 
Russian OnrHopox Curcnt Ourstve oF Russia 
AND THE FREE OxTHODOX CHURCH OF RUSSIA 

will soon be ready for press. Orders will be 
accepted at the special prepublication price ($12/ 
copy postpaid in US & Canada, $14.50 postpaid 
elsewhere) if received by 30 September 1994. 
Thereafter, regular postage & handling rates apply. 
The print run will be limited to only a very few 
copies above the orders in hand at time of print- 
ing... order now and don’t be disappointed. And 
please don’t be one of those folks who call in des- 
peration to get someone’s phone number... 
‘because he was looking at an out of date directory 
and didn’t know about the changes! We enjoy 
talking with our friends, but...! 


Byzantine Chants of Romania (A021). Cassette tape, pro- 
fessional quality, chants of the ancient tradition of Romania, 
with toaca & bell, by Hierodeacon Sebastian of the Crasna 


Hermitage in Romania. Includes Cherubic Hymn, Axion 
Estin, and two settings of the Polyeleos. cassette, $10+ P&H. 


‘The Good Shepherd (A020)... dedicated tothe newly-glori- 
fied St John of San Francisco, joins Out of the Land of Rus- 
sin (A015) and The Winds and the Sea (A016) in the Chris- 
tian Folk Music series by Katina. $10 each cassette + P&H. 


Gregorian Chant of Aquitania (A517). Early medieval 
(entirely pre-schism, as best we can ascertain) chants from 
the Priory of St. Yrieix near Limoges. Contains the music 
for the Mass of St. John Baptist, and that for Nativity. 
‘Compact disk, 56 minutes. $20 + P&H. 


St. Paisius Velichkovsky (R239; Little Russian Philokalia 
vol. IV). Graced by numerous pertinent illustrations, this 
volume contains the only known extant works from St. Paisius 
himself: The "Scroll", a defense ofthe use ofthe Jesus Prayer, 
and "Field Flowers", a collection of 44 pieces ranging from 
brief aphorism to mid-length homily on various spiritual sub- 
jects. Paperbound, $10 + P&H. 


Death and Resurrection, Message of the Early Fathers 
(R240), Historical presentation of the writings of the early 
Fathers on the Death & Resurrection of Our Lord, beginning 
with the epistles of St. Clement and the Didache, continuing 
through St. Clement of Alexandria and the writings of Ori- 
gen (and the reaction thereto), and concluding with a sum- 
mary of St. Augustine's writings on the subject. Excellent 
subject and scriptural indexes and a table of suggested addi- 
tional readings complete the work. Paperbound, $12 + P&H. 


Forgotten Medicine (R238). From the pen of a staunch 
defender of the Faith amidst the turmoil and tribul: of the 
‘Orthodox Church in Bulgaria (he left his post at the Acad- 
‘emy rather than participate in the corruptions of the Calendar 
and Ecumenism) — a worthy addition to the altogether too 
slender available literature on the Mystery of Repentance, 
Too often, we forget that God has provided us with the medi- 
cines we need, and tum instead to pathetically inadequate 
‘worldly substitutes, only to be frustrated by their insufficiency. 
Paperbound, $5 + P&H. 


‘The Early Fathers on War and Military Service (R241). 
A careful study of the writings of the early Fathers, orga- 
nized historically, with the accession of St. Constantine and 
the legitimization of the Church as the watershed point. The 
‘work relies heavily upon the words of the Fathers themselves, 
in eminently readable translation. An extensive reading list 
provides guidance for most of the extant scholarly literature 
‘on the subject. Hardbound, $16 + P&H. 


‘The Lenten Triodion (R242). New printing, excellent quality; 
all the essential texts forthe Sunday Lenten services, as Well as 
‘those of the first and last weeks and the Great Canon. Certainly 
welcome “retum” after several years out of prin. $26 + P&H. 


Sermons of St. Augustine, vol. VIII (R237), joins the seven 
preceding volumes ofthe collected general sermons (not sys- 
tematically expository on particular books of the Bible). Same 
high quality translation, printing and binding, Hardbound, 
$40 each volume, + P&H, 


Man of God: St. John of Shanghai and San Francisco. St 
John (1896-1966) was a spiritual phenomenon —archpastor, 
apostle, ascetic, miracle-worker, theologian, man of prayer. 
Both during and after his life he was and is known to offer a 
‘glimpse into the mystery of holiness, Accessible to the least 
‘of his flock, at the same time his wisdom and ways belonged 
not to this world, but to the timeless reality of the heavenly 
realm. The reminiscences, sermons and testimonies of 
miracles here compiled, accompanied by 20 pages of photo- 
graphs on glossy paper, reflect the spiritual vitality of one 
who was andis truly a man of God. Hardbound edition (R243) 
‘$17 + P&H; Paperbound edition (R243a) $12 + P&H. 


eee ff KEW! 


AN INSTRUCTIVE STORY... 
‘After returning from the glorification services for St. John in 
‘San Francisco, we leamed of a delightful occurrence. Dur- 
ing the preparation ofthe cushions forthe reliquary, the inspi- 
ration came to include in the cushion for Viadyka’s head the 
‘names of all the clergy of the Church atthe time of the glori- 
fication... justas, for so many years, the faithful had put litle 
of paper with their names for Commemoration beneath 
his mitre, The only such list readily available was the Clergy 
section of the Directory published by the Press (in English, of 
course!). Asa happy result, not only the clergy, but also all 
the matushki and children were included — where current 
information returns for the Directory had been received, 
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